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Abstract

The Indian Hanafi polymath Ahmad Raza Khan Barailvi (d. 1340/1921)—the
eponym of the “Barailvi movement” within contemporary South Asian Islam—is
undoubtedly one of the most important and influential Muslim scholars of the last
two hundred years. As an author, Khan was incredibly prolific, with over 670 works
to his name. ‘Abd al-Mubin Nu‘mant, a contemporary Barailvi historian, has noted
that 531 of these are original works while 148 are glosses or annotations. A little
over 250 of Khan’s works have been published thus far; therefore, the bulk of his
scholarship awaits editing and printing. To help shed light on Khan’s impressive
scholarly legacy, I have attempted to provide a descriptive bibliography of 200 of
his published writings, although there are many others.
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Introduction

The Indian Hanafi polymath Ahmad Raza Khan Barailvi (d. 1340/1921)—the
eponym of the “Barailvi movement” within contemporary South Asian
Islam—is undoubtedly one of the most important and influential Muslim
scholars of the last two hundred years." A gifted jurist whose erudition was
recognized by admirers and adversaries alike, Khan's body of work covers
the entire scope of the classical Islamic sciences. After seeing some of his
legal writings, the librarian of the Great Mosque of Mecca at his time, Isma‘il
Khalil al-Hanafi, famously remarked, “If AbQi Hanifah had seen it, it would
have pleased him . . . and he would have made its author among his

" Visiting Faculty, Department of Social Sciences and Liberal Arts, Institute of Business
Administration, Karachi, Pakistan.

1 On Khan's life, see Sayyid Zafar al-Din Bihari, Hayadt-i Ala Hazrat (Karachi: Maktabah-i
Rizviyah, 1938); Muhammad Mas‘Gd Ahmad, Haydt-i Mauland Ahmad Raza Khan Barailvi
(Sialkot: Islami Kutub Khanah, 1981); Hasnain Raza Khan, Sirat-i Ald Hazrat (Karachi:
Maktabah-i Qasimiyah Barkatiyah, 1986).
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companions!” In the Middle East and North Africa, endorsements for
Khan’s al-Dawlah al-Makkiyyah were penned by ‘ulama’ as prominent as the
Palestinian Sufi revivalist Yasuf al-Nabhani (d. 1350/1932), all while the
Moroccan hadith specialist ‘Abd al-Hayy al-Kattani (d. 1382/1962) referred
to its author as “the gleaming star” (al-shihab) of India.’ In the subcontinent,
even Khan'’s critics acknowledged his juristic expertise. For example, Sayyid
‘Abd al-Hayy al-Hasani (d. 1342/1923) admitted that “a scholar of his class,
with such extensive knowledge of Hanaft figh, its constituents, minutiae,
and nuances, was rare.”

Ahmad Raza Khan's vision of Sunni orthodoxy was one firmly
grounded in the late traditional triumvirate comprising the four schools
of jurisprudence, the classical schools of theology (Ash‘ari, Maturidi,
non-anthropomorphist Athari), and the Sufi orders. He was vehemently
opposed to all sects and groups that he felt either disrupted this
normative order (such as the Salafi Ahl-i Hadith, which rejected
following the four schools of figh) or violated the reverence due to the
Prophet, his companions, and other venerated figures. Common
misconception frequently portrays Khan as a solitary polemicist who
arose against the majority body of South Asian ‘ulama’. In reality,
however, his refutationary voice was far from an isolated one. Many of
Khan’s sentiments against the Deobandis® and Salafis were shared by a
wider and often-interlinked network of ‘ulamad’ in cities as diverse as
Kichhauchha, Marehra, Badayun, Khayrabad, and Rampur. What all
these scholars shared was the distinct conviction that purist reformist
groups like the Deobandis represented deviant aberrations from the
mainstream understanding of the ahl al-sunnah wa ’l-jama‘ah as it had
been practised in the subcontinent for centuries.® Drawing a direct
ideological link between earlier scholars and the Barailvi movement,
Khan’s close student Sayyid Na‘Tm al-Din Muradabadi (d. 1367/1948)

2 Cited in “Dhikra Wiladat al-Imam Ahmad Rada Khan Rahimahu Allah Ta‘ala,” Arabic
Dawatelslami, May 24, 2021, https://www.arabicdawateislami.net/gallery/18734.

3 Sayyid ‘Abd al-Hayy al-Kattani, Fihris al-Faharis, 2 vols. (Beirut: Dar al-Gharb al-Islami,
1982), 1:86.

1 Sayyid ‘Abd al-Hayy al-Hasani, Nuzhat al-Khawatir, 8 vols. (Beirut: Dar Ibn Hazm, 1999),
8:1182.

5 On the Deobandi-Barailvi split, see Barbara Daly Metcalf, Islamic Revival in British India:
Deoband, 1860-1900 (Princeton: Princeton University Press, 1982), 296-314; Brannon
Ingram, Revival from Below: The Deoband Movement and Global Islam (Oakland: University of
California Press, 2018), 173-78; SherAli Tareen, Defending Muhammad in Modernity (Notre
Dame: University of Notre Dame Press, 2020).

¢ On Khan's presentation of the preceding Indian Sunni tradition as a unanimous body
opposed to Deobandism and Salafism, see Tareen, Defending Muhammad, 277.
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stated, “From the later [local] scholars, [the true Sunni] is he who follows
the Shaykh ‘Abd al-Haqq Dihlavi, the king of the scholars (malik al-
‘ulama’), Bahr al-‘Ulim ‘Abd al-‘Ali Farangi Mahalli, Maulana Fazl-i Haqq
Khairabadi, Maulana Fazl-i Rastl Badaytini, Mufti Irshad Husain
Rampiiri, and Maulana Muftt Shah Imam Ahmad Raza Khan Barailvi.”

As an author, Khan was incredibly prolific, with over 670 works to
his name. ‘Abd al-Mubin Nu‘mani, a contemporary Barailvi historian, has
noted that 531 of these are original works while 148 are glosses or
annotations.® A little over 250 of Khan’s works have been published thus
far; therefore, the bulk of his scholarship awaits editing and printing. In
the 22-volume Karachi edition of the Fatava-i Rizviyah, we find 250
monographs, superseding the earlier 30-volume Lahore edition, which
featured 206. Many of these monographs—most of which are written in
Urdu—have also been published individually, and some have been
translated into other languages. Apart from the works found in Fatdva-i
Rizviyah, some of Khan’s other significant published writings include the
Arabic Jadd al-Mumtar (his marginalia on Ibn ‘Abidin’s [d. 1258/1842] Radd
al-Muhtar in 5 volumes), Fatava-i Afrigah, his various books of poetry, and
other important doctrinal works such as al-Dawlah al-Makkiyyah.

To help shed light on Khan’s impressive scholarly legacy, I have
attempted to provide a descriptive bibliography of 200 of his published
writings, although there are many others. I should mention at the outset
that I will not be giving details about where or when each treatise or book
was first printed, for many of them have been published several times in
India and Pakistan.

1. A‘alt l-Ifadah fi Ta‘ziyat al-Hind wa Bayan al-Shahadah. A critique of the
practice of taking out miniatures of al-Husayn’s shrine during Muharram
processions.

2. Afjab al-Imdad fi Mukaffirat Huquq al-Tbad. A treatise on the Islamic
understanding of human rights (hugiq al-ibad) and how one is to
practically live according to these rights.

3. A‘azz al-lktinah fi Radd Sadagat Mani‘ al-Zakah. A work on the
impermissibility of replacing the obligatory pillar of alms with other
voluntary acts of charity.

4. Abarr al-Magqal fi Istihsan Qublat al-Ijlal. A treatise on the legal ruling
concerning kissing the forehead as a gesture of respect.

5. Abhath-i Akhirah. A final epistle written to the Deobandi scholar Ashraf ‘Ali
Thanavi (d. 1362/1943), asking him to explain particular statements in his

7 Al-Fagih (Amritsar) 21, no. 1 (August 1945): 9.
® See Muhammad ‘Abd al-Mubin Nu‘mani, Tasanif-i Imam Ahmad Riza (Lahore: Riza
Academy, 2005).
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works that Khan found problematic. In this work, Khan still addressed
Thanavi respectfully as “janab maulavi Thanavi sahib.”

6. Al-Adillah al-Ta‘inah fi Adhan al-Mula‘inah. A work on the Shi'T call to prayer.

7. Afsah al-Bayan fi Mazari® al-Hindistan. A treatise on the legal rulings
pertaining to the land of India.

8. Al-Ahkam wa ’I-lal fi Ishkal al-Ihtilam wa '-Balal. A comprehensive study of
the legal rulings relating to nocturnal emissions.

9. Ahkam-i SharT'at. A compilation of 230 fatava. Some of the many topics
covered in this work include the consumption of seafood other than fish;
the matter of eating animals killed by gunshot; the rights of one’s parents;
the prohibition on keeping names like Muhammad Nabi, Ahmad Nabi, Nabt
Ahmad, ‘Ali Jan, and Muhammad Jan; the virtues of the names Muhammad
and Ahmad; a response to a particular fatva of the prominent hadith
scholar ‘Abd al-Hayy Lakhnavi (d. 1304/1886); the general rights of men
and women; the obligation upon women to veil in front of their Sufi
shaikh; the legal ruling on playing chess; the permissibility of buying items
from Hindus; and various issues relating to gender mixing.

10. Al-Ahla min al-Sukkar li Talabat Sukkar Risar. A treatise on the legal ruling
regarding processed sugar that contains animal charcoal. In the first part
of the text, Khan outlines various key principles of jurisprudence.

11. Ajla I-I'lam anna ’l-Fatwa Mutlagan ‘alda Qawl al-Imam. A work on the
importance of giving Hanafl legal judgements in accordance with the
position of AbQi Hanifah. Following Ibn al-Humam’s (d. 861/1457) criticism
of some earlier Hanafl scholars who had permitted taking views that
opposed those of Abl Hanifah, Khan analyses various aspects of this topic
over the course of 84 pages.

12. Ajwad al-Qira li Talib al-Sihhah fi ljarat al-Qura. A short treatise on the
contract of land in villages.

13. Akid al-Tahgiq bi Bab al-Ta'lig. A critique of a particular fatva issued by
another scholar pertaining to divorce.

14. Al-Amn wa al-‘Ula li Na‘it al-Mustafa bi Dafi‘ al-Bala’. A defence of seeking help
from the Prophet, written in response to some local scholars who had
deemed polytheistic a particular phrase in the Yemeni Sufi Abt Bakr b.
Salim’s (d. 992/1583) revered devotional poem al-Taj (known in the
subcontinent as Durad-i Tdj).

15. Anfas al-Fikar fi Qurban al-Bagar. A response to a local controversy
surrounding the slaughter of cows.

16. Anhar al-Anwar min Yamm Salat al-Asrar. A Sufi research paper, looking into
the history of a particular voluntary prayer transmitted in some strands of
the Qadirt Sufi order.

17. Ansah al-Hukumah fi Fasl al-Khusamah. A work of figh dealing with a complex
issue of partnership and inheritance.

18. Anwar al-Bisharah fi Masd’il al-Hajj wa ’l-Ziyarah. A treatise on various
matters relating to pilgrimage and grave visitation.
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31.
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33.

34.

35.

36.

Anwar al-Intibah fr Hill Nida’ Ya Rasul Allah. A defence of istighathah, the
practice of calling upon prophets and saints for help.

Anwar al-Mannan fi Tawhid al-Qur'an. An intricate Arabic scholastic
theological work on the divine speech of God and the discussions
surrounding al-kalam al-nafsi and al-kalam al-lafzi.

Al-"Aris al-Mi‘tar fi Zaman Da‘wat al-Iftar. A treatise on the necessity of
reciting the supplication of iftar after breaking one’s fast.

‘Ata’ al-Nabi li Ifadat Ahkam Ma’ al-Sabi. A work of jurisprudence, dealing
with the rulings pertaining to water acquired or owned by a child.

‘Ataya 1-Qadir fi Hukm al-Taswir. When the phenomenon of photography
first arose, traditional jurists took several different positions regarding its
lawfulness. For his part, Khan chose the opinion of prohibition, detailing
the various reasons for his stance in this treatise.

Ata'ib al-Tahant fi I-Nikah al-Thant. A work on the rules pertaining to a second
marriage and the legal judgement on people who excommunicate (takfir)
those who deem remarriage for widows to be either obligatory or forbidden.
Ata’ib al-Sayyib ‘ala Ard al-Tayyib. A defense of imitation (taglid) in
jurisprudential matters.

Awfa -Lum‘ah fi Adhan Yawm al-Jumu‘ah. A treatise on holding the second
call to prayer outside the mosque on Friday.

Azhar al-Anwar min Saba Salat al-Asrar. A work on various important points
relating to the salat-i al-ghauthiyah, a particular voluntary prayer
transmitted in some strands of the QadirT Sufi order.

Azka ’l-Thlal bi Ibtal Ma Ahdath al-Nas bi Amr al-Hilal. A legal work on a
particular matter concerning the sighting of the new moon.

Bab al-‘Aqa’id wa ’l-Kalam. A refutation of the theological beliefs of the
Hindus, Zoroastrians, Jews, Christians, philosophers, naturalists,
Qadiyants, and others.

Badhl al-Jawa@’iz ‘ala ’I-Du‘a’ ba‘d Salat al-Jana’iz. A work detailing the proofs
for supplicating after the funeral prayer.

Badr al-Anwar fi Adab al-Athar. A treatise on the importance of venerating
the relics of prophets and saints.

Barakat al-Imdad li Ahl al-Istimdad. Another defense of istighathah.

Barakat al-Sama’ fi Hukm Israf al-Ma’. A unique monograph on wasting water
during ablution; the treatise touches on many different aspects of this
single legal issue.

Bariq al-Manar bi Shumi‘ al-Mazar. A legal work on the permissibility of
lighting lamps at the graves of the pious.

Bariq al-Nur fi Magadir Ma’ al-Tuhir. A study of how much water may be
used during ablution or a purificatory bath (ghusl).

Al-Bast al-Musajjal ft Imtina‘ al-Zawjah ba'd al-Watt li 'I-Mu‘ajjal. A treatise on
whether a woman is allowed to withhold intimacy from her husband after
the consummation of marriage in order to acquire her prompt bridal gift

(mahr).
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37. Al-Budir al-Ajillah fi Umir al-Ahillah. A study of the rules that govern the
observation of the new moon, which is used to calculate the beginning of
each Islamic month. Khan also wrote a commentary on this work titled Nar
al-Adillah li I-Budur al-Ajillah and a gloss of the latter named Raf* al-llah ‘an
Nur al-Adillah.

38. Chiragh-i Uns. An ode (qgasidah) in honour of the scholar (and Khan’s close
friend) ‘Abd al-Qadir Badayuni, the son of Shah Fazl-i Rastl Badaytni (d.
1289/1872).

39. Daf-i Zaigh-i Zagh. A set of forty questions sent to the Deobandi scholar
Rashid Ahmad Gangoh (d. 1323/1905).

40. Dagh-i Sajdah. Extracted from the Fatava-i Afriqah, this is an erudite study of
the phenomenon of prayer-marks on people’s foreheads.

41. Al-Dala’il al-Qahirah ‘ala ’l-Kafarah al-Nayashirah. A study of whether it is
allowed to become a member of an institution or a group that includes
Muslims from diverse sectarian backgrounds.

42. Daman-i Bagh-i Subhan al-Subbih. A concise summary of his own Subhan al-
Subbith, written in order to refute the idea that it is possible for God to lie
(imkan al-kadhib).

43, Dar’ al-Qubh ‘an Dark Wagqt al-Subh. A work on how to calculate the time of dawn.

44, Dawam al-‘Aysh min al-A'immah min Quraysh. A treatise on the necessity of
Qurayshi ancestry for a valid caliphate. This work was written in response
to Indian trends like the “Khilafat Movement,” which sought to popularize
the recognition of the Ottoman Empire as a caliphate among the local
community. Khan opined that the Ottoman rulers were not caliphs on
account of their lack of Qurayshi stock.

45. Al-Dawlah al-Makkiyyah bi 'I-Maddah al-Ghaybiyyah. A famous Arabic work on
the Prophet’s knowledge of the unseen (‘ilm al-ghayb), written in less than
eight hours at the request of two prominent Meccan ‘ulama’. It was also
read to ‘Ali Pasha, the Ottoman sharif of Mecca at the time.

46. Al-Dhayl al-Manit li Risalat al-Nat. A treatise on the lawfulness of paper
currency.

47. Dhayl al-Mudda‘a li Ahsan al-Wi‘a li Adab al-Du‘a’. A commentary on his father
Nagi ‘Ali Khan’s (d. 1297/1880) work on the rules, etiquette, and purpose of
supplication.

48. Al-Digqah wa -Tibyan li ‘lm al-Rigqah wa -Saylan. A lengthy research piece (over
200 pages in the Lahore edition of the Fatawa) on matters relating to water.

49. Al-Fadl al-Mawhibi fi Ma'na “Idha Sahha al-Hadith fa Huwa Madhhabi. An analysis
of and commentary on the statement of Abii Hanifah: “When you find an
authentic hadith, that is my madhhab.” Khan, being a staunch traditionalist
HanafT, refutes those who use such sayings to leave the agreed-upon rulings
of the Hanaff school. He explains the context of Abi Hanifah’s utterance and
argues that it cannot be applied in an absolute manner.

50. Fath al-Malik fi Hukm al-Tamlik. A study of the difference between a gift and
a possession.
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60.
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62.

63.

Fatava-i Afrigah. A set of 111 legal rulings sent to his followers in South
Africa. Some of the many topics covered in this collection include
polyandry; female circumcision (Khan says, “There is no emphasized
categorical command for the circumcision of women”); the length of the
moustache; the ghusl of the adulterer; the use of names like ‘Abd al-
Mustafa; the Sufi doctrine of the Muhammadan Light; marrying Jews and
Christians; various questions tied to Sufi orders (including details on the
qualities of a true shaykh); the lawful use of amulets; and praying for the
ruler during the Friday sermon.

Fatavd-i Karamat-i Ghauthiyah. A treatise on the medieval Sufi shaykh ‘Abd
al-Qadir al-Jilani (d. 561/1166).

Fatavd-i Rizviyah (Arabic, al-Fatawa al-Ridawiyyah). Khan’s monumental and
celebrated collection of legal rulings.

Fatawa 'l-Haramayn bi Rajaf Nadwat al-Mayn. A critique of the Nadwat al-
‘Ulama’ seminary of Lucknow; the work was attested by several scholars of
Mecca and Medina.

Fauz-i Mubin dar Radd-i Harkat-i Zamin. A work of astronomy, arguing
against the notion that the earth rotates around its own axis. Adopting the
same view as Aristotle and Ptolemy, Khan felt that views to the contrary
opposed the teachings of Islam.

Figh-i Shahinshah wa anna ’I-Qulib bi Yad al-Mahbub bi-‘Ata’ Allah. A study of
whether it is permitted to call the Prophet “the king of kings” (shahinshah).
Al-Figh al-Tasjili fi ‘Ajin al-Narjilt. The legal ruling pertaining to flour
leavened with doub palm.

Al-Fuyudat al-Malikiyyah li Muhibbi al-Dawlah al-Makkiyyah. A set of
annotations on his own al-Dawlah al-Makkiyyah. In this work, Khan also
answers the objections of the Meccan scholar Sayyid Ahmad al-Barzanjt (d.
1335/1919), who had misinterpreted an aspect of Khan’s thought
pertaining to ‘ilm al-ghayb, in addition to holding some legitimately
divergent beliefs on the issue.

Ghayat al-Tahqiq fi Imamat al-‘Alt wa 'I-Siddiq. A treatise on the caliphates of
Abii Bakr and ‘Al

Al-Had al-Kaf fi Hukm al-Di‘af. A lengthy study of the rules pertaining to
using weak hadith reports. This is one of Khan’s most notable works in the
field of hadith.

Hada’ig-i Bakhshish. Khan’s celebrated devotional poetry (primarily in
Urdu); the first volume contains 80 poems and 8 quatrains and the second
volume contains 39 poems and 13 quatrains.

Hadi 'I-Hajib ‘an Janazat al-Ghayib. A treatise relating to the funeral prayer in
absentia. Khan gathers 207 citations from 85 sources to substantiate his
position.

Hadi -Udhiyah bi ’I-Shah al-Hindiyyah. A work on the permissibility of
sacrificing sheep.
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64. Hady al-Hayran fi Nafy al-Fay’ ‘an Sayyid al-Akwan. A treatise arguing for the
shadowless nature of the Prophet.

65. Hajb al-‘Uwar ‘an Makhdum-i Bihar. A work written to absolve the medieval
Sufi master Sharaf al-Din Yahya al-ManirT (d. 782/1381) of a particular false
statement connected to him.

66. Hajiz al-Bahrayn al-Wagqi ‘an Jami* al-Salatayn. An erudite response to the Ahl-
i Hadith scholar Nadhir Husain Dihlavi (d. 1320/1902) on the matter of
offering two prayers together at one time. Khan sheds light on the Hanaft
position in a comprehensive manner.

67. Al-Hant” al-Namir fi I-Ma’ al-Mustadir. A research paper on water contained
in a round container.

68. Hagqiqat-i Bai‘at. A work on the rules pertaining to the initiatic Sufi pledge
of allegiance.

69. Al-Harf al-Hasan fi 'I-Kitabah ‘ald -Kafan. A treatise on the permissibility of
writing prayers and other religious utterances on the shroud or forehead
of the deceased.

70. Hashiyah ‘ala Nur al-Idah. A compilation of Khan’s notes on the
jurisprudential work of al-Shurunbulali (d. 1069/1659).

71. Hasim al-Muftari ‘ald 'l-Sayyid al-Bari. Another set of annotations on his own
al-Dawlah al-Makkiyyah.

72. Hawashi ‘ala Hashiyat al-Tahtawt. Khan’s marginal notes on the influential
supercommentary of the Egyptian Hanafl scholar Sayyid Ahmad al-
Tahtawi (d. 1231/1816).

73. Al-Hibah al-Ahmadiyyah ft I-Wilayah al-Shar‘iyyah wa I-‘Urfiyyah. A treatise on the
legal status of judges appointed by the British during colonial rule in India.

74. Hibat al-Habir fi ‘Umq Ma’ Kathir. A work addressing what amount of water
constitutes “abundant water.”

75. Al-Hujjah al-Fa’ihah li Tib al-Ta'yyun wa 'l-Fatihah. A treatise defending the
prevalent fatihah, ‘urs, chihlam, barst, and other practices.

76. Al-Hugqah al-Marjan li Muhimm Hukm al-Dukhan. A treatise on the legal
permissibility of smoking hookah, shisha, and cigarettes. Khan’s position
follows that of earlier HanafT jurists like al-Nabulusi, who had censured
others for deeming smoking forbidden or prohibitively disliked.

77. Husam al-Haramayn ‘ala Manhar al-Kufr wa I-Mayn. Khan’s famous fatwa of
takfir on Muhammad Qasim Nandtvi (d. 1297/1880), Rashid Ahmad
Gangoht, Khalll Ahmad Saharanpiri, (d. 1346/1927), Ashraf ‘AlT Thanavi,
and Mirza Ghulam Qadiyani (d. 1326/1908).

78. Idhan al-Ajr fi Adhan al-Qabr. A short study of the blessedness of reciting the
call to prayer upon graves during a funeral.

79. Ihlak al-Wahhabiyyin ‘ala Tawhin Qubar al-Muslimin. A refutation of the
Wahhabi destruction of shrines. This is an extended endorsement of an
earlier fatva by ‘Umar al-Din Hazarvi. Despite stating, “The clear and
distinct answer of Maulana Maulavi Muhammad ‘Umar al-Din—the one
having many virtues, the eradicator of vice, the supporter of the sunnah,
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80.

81.

82.

83.

84.

85.

86.

87.

88.

89.

90.

91.
92.
93.

and the obliterator of strife—is sufficient and complete,” Khan supplements
his taqriz with a wealth of additional information on the subject.

Al-ljazat al-Matinah li ‘Ulama-i Bakkah wa ’l-Madinah. The permissions of
hadith given by Khan to the scholars of Mecca and Medina.

Ijtinab al-‘Ummal ‘an Fatawa ’l-Juhhal. A critique of a work by another
scholar, who had ruled on the permissibility of praying qunit while
standing; Khan argues that such recitation is impermissible under normal
circumstances.

I'lam al-A‘lam bi anna Hindtstan Dar al-Islam. Khan’s famous legal ruling on
India’s remaining dar al-Islam under British rule. To bolster his position,
the author cites many older Hanaft sources. This particular fatva became a
source of contention among Khan’s detractors, who used it to paint the
scholar as a pro-British stooge.

Iljam al-Sadd ‘an Sunan al-Dad. A work on the correct pronunciation of the
Arabic letter dad.

Inba’ al-Hayy anna Kalam al-Mastin Tibyan li Kull Shay’. Additional notes on his
al-Dawlah al-Makkiyyah. This work includes an important overview of how to
properly interpret the ecstatic utterances of some of the Sufi mystics.

Inba’ al-Mustafa bi Hal Sirr wa Akhfa. Another treatise on the Prophet’s
knowledge of the unseen; this work details the proofs for his ‘ilm al-ghayb
encompassing “the knowledge of what was and what is to be” (ma kana wa
ma yakan).

‘Irfan-i Shari'at. A short compilation of 53 answers to queries about a
diverse range of issues. Some of the topics covered here include marriage,
divorce, burial, ritual bath, prayer, turban-wearing, Muslim judges taking
wages, and jurisprudential principles.

Irtifa* al-Hujub an Wujih Qir@’at al-Junub. A unique study of the rules
pertaining to reciting the Qur’an in its various modes of recitation when in
a state of major impurity.

Isma* al-Arba‘in fi Shafa‘at Sayyid al-Mahbubin. A collection of forty hadiths on
the Prophet as an intercessor.

I'tigad al-Ahbab fi ’l-Jamil wa I-Mustafa wa 'l-Al wa 'l-Ashab. A work on various
Sunni beliefs. Some of the creedal matters covered here include the
essence and attributes of God and the love of the family and all the
Companions of the Prophet. I'tigad al-Ahbab also features a helpful
overview of the various types of necessary religious beliefs (zaruriyat-i din,
zZaruriyat-i ahl-i sunnat, etc.). Khan states that taqlid is definitively obligatory
for the layman. The final part of the treatise deals with a particular
statement of Mulla ‘Al1 al-Qar1 (d. 1014/1605).

Ityan al-Arwah li Diyarihim ba‘d al-Rawah. A treatise on the reality of souls
visiting their earthly homes after death.

Izhar al-Haqq al-Jali. A collection of answers to 136 questions posed to Khan.

Izakhat ‘Ayb bi Sayf al-Ghayb. Another treatise on ‘ilm al-ghayb.

Izalat al-‘Ar bi Hajr al-Kard'im ‘an Kilab al-Nar. A work dealing with the rules
pertaining to marrying adherents of the Salafi Ahl-i Hadith movement.
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94. Al-Jabal al-Thanawt ‘ala Kulyat al-Tahanawt. A response to a controversial
incident involving the Deobandi scholar Ashraf ‘Al Thanavi.

95. Jadd al-Mumtar ‘ala Radd al-Muhtar. A compilation of Khan’s Arabic
marginalia on Ibn ‘Abidin’s Radd al-Muhtar, itself a hashiyah on ‘Ala’ al-Din
al-Haskaft’s (d. 1088/1677-78) al-Durr al-Mukhtar. When commenting on a
particular problem that Ibn ‘Abidin was unable to solve, Khan remarks,
“The answer occurred to me by the blessing of serving your words!”

96. Jali T-Nass fi Amakin al-Rukhas. A work of jurisprudence, outlining how what
is normally forbidden takes on the ruling of permissibility under particular
circumstances.

97. Jam’ al-Qur’an wa bima ‘Azawhu li ‘Uthman. A treatise on the history of the
compilation of the Qur’an.

98. Jaza’ Allah ‘Aduwwah bi Iba’ihi Khatm al-Nubuwwah. A refutation of those who
reject the belief in the finality of prophethood.

99. Al-Jud al-Huluww fi Arkan al-Wudi’. A work explaining the principles and
classification of various actions during the ritual ablution. It is mostly
written in Arabic.

100, Jumal al-Nir fi Nahy al-Nisa’ ‘an Ziyarat al-Qubir. An analysis of the legal
issue of women visiting graves. While Khan acknowledges the difference of
opinion on the matter, he feels they should be restricted from doing so.

101,Juman al-Tdj fi Bayan al-Salah gabl al-Mi‘raj. An Arabic work on the various
opinions relating to the matter of when and how the Prophet prayed
before the Night of Ascension.

102. Al-Juraz al-Dayyant ‘ala I-Murtadd al-Qadiyani. A refutation of Mirza Ghulam
Qadiyani (d. 1326/1908) and his movement. Khan declared Mirza Ghulam
an apostate in multiple works.

103. Al-Kalimah al-Mulhamah fi ’I-Hikmah al-Muhkamah li Wiha" al-Falsafah al-
Mash’amah. A refutation of some of the ancient and medieval philosophers.

104. Kanz al-Iman fi Tarjamat al-Qur’an. A famous translation of the Qur’an,
extolled by many as the greatest ever in the Urdu language. The work has
received many notable studies and commentaries. In recent times, it has
been translated into English.

105. Kashf-i Haqa'ig-o Asrdr-i Daqd’iq. A treatise explaining various matters
relating to Sufism.

106. Kasir al-Safth al-Wahim fi Ibdal Qirtas al-Darahim. Another work on the
lawfulness of paper currency.

107. Al-Kawkabah al-Shihabiyyah fi Kufriyyat Abi I-Wahhabiyyah. A refutation of
the iconoclastic theologian and reformer Shah Isma‘dl Dihlavi (d.
1246/1831), the grandson of Shah wWalt Allah Dihlavi (d. 1176/1762). Khan,
following Shah Fazl-i Rastl Badayiini, deemed Shah Isma‘ll an “Indian
Wahhabi” on account of the purported similarities between his thought
and the teachings of the Najdite Hanbali scholar Muhammad b. ‘Abd al-
Wahhab (d. 1206/1792). In al-Kawkab al-Shihabiyyah, Khan lists more than
seventy utterances of disbelief (kufr) found in Shah Isma‘l’s works, yet
refrains from declaring him an apostate, saying, “In my view, utmost
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caution bids us withhold our tongue from deeming him a disbeliever, and
this is the preferred and soundest opinion; and God Most Exalted knows
best.” The same work also states, “It is one thing for a statement to be
disbelief (kufr), and an entirely different thing to rule the person
unbeliever (kafir) on account of that statement,” and elsewhere, “Cautious
scholars have preferred to withhold from making takfir [of Shah Isma‘il].”

108. Khalis al-I'tigad. A learned study of ‘ilm al-ghayb. Khalis al-I'tigad deals with the
following matters: the possibility of people receiving the knowledge of the
unseen; the types of ‘ilm al-ghayb that are unique to God; the distinction
between intrinsic and bestowed knowledge of the unseen; and the various
legitimate disagreements between the scholars regarding ‘ilm al-ghayb.

109. Khulasat Tibyan al-Wudi'. A summary of the precautions one must take
while performing the ritual ablution and the purificatory bath.

110. Khutbat-i Rizviyah. Arabic sermons for the Imam to recite for the Friday
and ‘Id prayers.

111. Kifl al-Fagih al-Fahim fi Ahkam Qirtas al-Darahim. A response to ten questions
pertaining to currency notes, posed to Khan by the Meccan scholars ‘Abd
Allah Mirdad al-Makki and Hamid Ahmad Muhammad. Written in only two
days, Khan again demonstrates his mastery of figh in this work. Drawing on
the statement of Ibn al-Humam, “If someone sells a piece of paper for 1000
dirhams, the sale would be permissible,” he eruditely expands on many
aspects of this legal matter. The work features citations from many older
HanafT sources.

112. Lum‘at al-Ahkam an la Wuda’ min al-Zukam. A treatise arguing that the ritual
ablution is not invalidated by a running nose. It also features an analysis of
the impurity of various things.

113. Maktabat. A collection of Khan’s letters, to Shah Muhammad Miyan
Marihravi, Shah ‘Abd al-Salam Jabalpuri, Anvar Allah Haidarabadi, Ashraf
‘AlT Thanavi, HajjT La'l Muhammad Khan Madrasi, Muhammad Tayyib al-
Makki, and others.

114. Malfuzat. A compilation of Khan’s discussions, anecdotes, and utterances
that transpired in informal gatherings with his close students and disciples.
Comprising 610 questions in total, the work’s first published edition was
proofread by the author’s son Mustafa Raza Khan (d. 1402/1981).

115. Magami‘ al-Hadid ‘ala Khadd al-Mantiq al-Jadid. A refutation of a
philosophical work.

116. Al-Magsad al-Nafi‘ fi ‘Usuibat al-Sinf al-Rabi‘. A response to eight questions
about the Islamic law of inheritance.

117. Masda’il-i Mi‘raj. A response to a particular query regarding a couplet in a
poem about the Prophet’s nightly ascension.

118. Masd'il-i Sama’, A treatise on the proper practice of gawwalt or sama’. This work
is an answer to five questions related to music, singing, dancing, and
instruments. Khan disagreed with some of his otherwise like-minded
contemporaries, such as the scholars of Kichhauchha, on the issue of gawwalr.
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119. Matla® al-Qamarayn fi Ibanat Sabaqat al-‘Umarayn. A treatise on the
superiority of Abii Bakr and ‘Umar above all the other companions.

120. Al-Matar al-Sa‘id ‘ala Nabat Jins al-Sa‘id. A unique study about what is meant
by the genus of earth/soil/dust (jins-i arz/sa‘id) with reference to
tayammum (dry ablution).

121. Al-Milad al-Nabawiyyah fi al-Alfaz al-Ridawiyyah. A work on the mawlid of the
Prophet.

122. Al-Minnah al-Mumtazah fi Da‘wat al-Jandzah. A work on supplication during
the funeral prayer and the procedure of talgin.

123. Mirqat al-Juman ft l-Hubidt ‘an al-Minbar li Madh al-Sultan. A treatise
discussing the rules pertaining to stepping one step down from the pulpit
during the second khutbah.

124. Al-Mubin Khatam al-Nabiyyin. A defence of the finality of the Prophet
Muhammad’s prophethood.

125. Mujalla I-Sham‘ah li Jami* Hadath wa Lum‘ah. A response to an inquiry
relating to the purificatory bath.

126. Munabbih al-Munyah bi Wusil al-Habib ila '-‘Arsh wa T-Ru’yah. A work on the
Prophet Muhammad’s journey to the throne, and his subsequent vision of
God.

127. Munir al-‘Ayn fi Hukm Tagqbil al-Ibhamayn. A treatise on kissing the
thumbnails upon hearing the name of the Prophet Muhammad. Khan,
agreeing with earlier scholars like Ibn ‘Abidin, deems the act
recommended.

128. Munyat al-Labib anna ’l-Tashri bi Yad al-Habib. A work on the Prophet
Muhammad’s control over the rulings of the shari‘ah.

129. Al-Mustanad al-Mu‘tamad. Khan’s marginalia on Shah Fazl-i Rastil Badaytnt's
al-Mu‘taqad al-Muntagad, one of the most significant subcontinental works of
Maturidt scholastic theology in the last three-hundred years. Khan’s notes
shed light on his deep knowledge of Sunni ‘ilm al-kalam.

130. Mu'‘tn-i Mubin Bahr-i Daur-i Shams-o Sukiin-i Zamin. A critique of a work by
the meteorologist Albert F. Porta.

131. Murdj al-Naja li Khurdj al-Nisa’. A work on the legal rulings pertaining to
various aspects of women’s social relations, especially when leaving the
home.

132. Nabh al-Qawm anna -Wudi’ min Ayy Nawm. A comprehensive study of how
ablution is not broken for prophets when they sleep.

133. Nafy al-Fay’ ‘amman Istinara bi Narihi Kull Shay’. A treatise on the Prophet’s
shadowless nature and his light.

134. Nahj al-Salamah fi Hukm Tagqbil al-Ibhamayn fi ’l-Igamah. A work on kissing
the thumbnails during the igamah.

135. Al-Nahy al-Akid ‘an al-Salah ward’ ‘Ida al-Taqlid. A study of the ruling
pertaining to praying behind adherents of the non-conformist (ghayr
mugallid) Salafi Ahl-i Hadith sect.

136. Al-Nahy al-Hajiz ‘an Takrar Salat al-Jand’iz. A work on the unlawfulness of
performing multiple funeral prayers.
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137. Al-Namiqah al-Anqa fi Farq al-Muldqi wa -Mulga. A study of whether
ablution water is rendered impure by one who is not in a state of purity
putting their hand or finger therein.

138. Al-Nayyir al-Shihabi ‘ala Tadlis al-Wahhabi. A work critiquing the Ahl-i
Hadith movement, including its position on taglid. Interestingly, it features
a discussion of Shah Wwali Allah Dihlavi’s position on “individual
conformity” (taqlid shakshi), which was at marked variance with Khan’s
own views.

139. Al-Nayyirah al-Wadiyyah Sharh al-Jawharah al-Madiyyah. A translation of and
commentary on an Arabic work by the Meccan Shafi‘T mufti Husayn b. Salih
Jamal al-Layl (d. 1305/1887), who requested Khan to render his treatise
into Urdu.

140. Ni‘m al-Zad li Rawm al-Dad. A work on the correct pronunciation of the
Arabic letter dad.

141. Al-Nur wa ’l-Rawnagq li Isfar al-Ma’ al-Mutlaq. A unique research paper on
how many types of water one may use to perform the ritual ablution.

142. Nuzil-i Ayat-i Furqan ba Sukin-i Zamin-o Asman. Another treatise on the
earth’s movement.

143. Al-Qam* al-Mubin li Amal al-Mukadhdhibin. A work of ‘ilm al-kalam dealing
with imkan al-kadhib; it is found incomplete.

144. Qamar al-Tamam fi Nafy al-Zill ‘an Sayyid al-Anam. Another work on the
shadowless nature of the Prophet.

145. Qahr al-Dayyan ‘ala Murtadd bi Qadiyan. Another refutation of Mirza Ghulam
Qadiyani and his movement.

146. Qasidatan Ra'’i‘atan. Two odes in praise of Shah Fazl-i Rastl Badayuni.

147. Qawanin al-‘Ulama’ ft Mutayammim ‘Alima ‘inda Zayd Ma’. A treatise on some
legal matters pertaining to ablution.

148. Qawari* al-Qahhar ‘ald Mujassim al-Fujjar. A refutation of anthropomorphism
in theological beliefs; Khan, being a staunch defender of traditional Ash‘art
and Matur1di perspectives, passionately opposes any creedal positions that
appear to connote tajsim.

149. Al-Qawl al-Mas‘tad al-Mahmiud fi Mas’alat Wahdat al-Wujid. An explanation of
the correct understanding of the Sufi doctrine of wahdat al-wujad, often
associated with Ibn ‘Arabi (d. 638/1240) and his followers.

150. Al-Qiladah al-Murassa‘ah ft Nahr al-Ajwibah Arba‘ah. A refutation of four legal
rulings of Ashraf ‘Ali Thanavi.

151. Radd al-Rifdah. A refutation of Shiism.

152. Rahiq al-Thqaq fiKalimat al-Talaq. A treatise on the words connotating divorce.

153. Rimah al-Qahhar ‘ala Kufr al-Kuffar. An abridgement of his Khalis al-I'tigad.

154.Ri‘ayat al-Madhhabayn fi ’l-Du‘@’ bayna al-Khutbatayn. A treatise on
supplicating between the two khutbahs; interestingly, Khan cites the
Yemeni polymath al-Shawkant’s (d. 1834/1250) Nayl al-Awtar in this work.

155. Ruhb al-Sahah fi Miyah la Yastawi Wajhuha wa Jawfuha fi I-Masahah. A study
of water that is less at the top and more at the bottom, and vice versa.
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156. Al-Safiyah al-Muhiyah li Hukm Julid al-Udhiyah. A work on the use of the
skins of animals that have been sacrificed.

157. Al-Sahm  al-Shihabt ‘ala Khida® al-Wahhabi. Another critique of the Ahl-i
Hadith movement.

158. Salb al-Thalb ‘an al-Qa’ilin bi Taharat al-Kalb. The legal ruling pertaining to
whether dogs are pure or impure.

159. Sall al-Suytf al-Hindiyyah ‘ala Kufriyyat Baba al-Najdiyyah. Another refutation
of Shah Isma‘il Dihlavi. Sall al-Suyif al-Hindiyyah again shows Khan’s
cautiousness in excommunicating Shah Isma‘il. It states, “There is a
difference between that which necessitates kufr and that which is
necessarily kufr. It is one thing for such statements to be classified as
disbelief and an entirely different thing to consider a person who said
these utterances a disbeliever. We shall tread with utmost caution; we
shall remain silent; and as long as there is a weak or even the remotest
possibility to withhold from takfir, we shall do so; we shall hesitate and
fear to issue the ruling of kufr.”

160. Samh al-Nadara ft ma Yurith al-‘Ajz ‘an al-Ma’. A study of 175 situations that
permit dry ablution (tayammum).

161. Sayqal al-Rayn ‘an Ahkam Mujawarat al-Haramayn. A work written in response
to a question Khan received about whether it is permissible to migrate to
Mecca and Medina, leaving one’s parents and children behind in India. Khan
answered in the negative, explaining the importance of familial obligations
and reaffirming the traditional HanafT position on the matter.

162. Shama’im al-‘Anbar fi Adab al-Nida’ amam al-Minbar. A research paper on why
the second call to prayer on Friday should not be given inside the mosque.

163. Sharh al-Matalib fi Mabhath Abt Talib. A work arguing for the majoritarian
position that the Prophet’s uncle Abti Talib died an unbeliever.

164. Shifa’ al-Walih ft Suwar al-Habib wa Mazarihi wa Ni‘alih. A work on the
permissibility of making pictures of holy places and relics but on the
prohibition of making pictures of prophets and saints.

165. Shumil al-Islam li Usil al-Rastl al-Kiram. A treatise on the salvation of the
parents of the Prophet.

166. Silat al-Safa’ ft Nur al-Mustafa. A work on the light of the Prophet.

167. Subhan al-Subbih ‘an Kadhib ‘Ayb Maqbih. An erudite critique of imkan al-
kadhib, the belief in lying as a possibility for God. In this work, Khan also
clarifies that holding to imkan al-kadhib does not make one a disbeliever. He
states, “I seek God’s refuge—and say a thousand times, God forbid! I
certainly do not like to make takfir of these people [i.e., the adherents of
imkan al-kadhib]. Even now, I still consider these followers and modern
claimants as Muslims, even though there is no doubt about their heresy
and deviance. Nor do I issue the ruling of disbelief upon the leader of their
sect, Isma‘ll Dihlavi, because our Prophet—peace and blessings be upon
him—has warned us from excommunicating those who say, “There is no
god but God.” Therefore, we do not rule them disbelievers until we have
proof as obvious and glaringly apparent as the midday sun. Till then, we
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[withhold from takfir] until the remotest possibility exists to absolve them
from disbelief.”

168. Subul al-Asfiya’ fi Hukm al-Dhabh li l-Awliya’. A study of the legal ruling
pertaining to lawfully slaughtering animals with the intention of
transmitting the spiritual reward of good deeds to saints.

169. Surar al-‘Id al-Sa‘id fi Hill al-Du‘@’ ba‘d Salat al-Id. A work on the permissibility
of supplication after the prayer and sermon on the day of ‘Id.

170. Al-Sa” wa ’l-‘Iqab ‘ala ’l-Masih al-Kadhdhab. Another refutation of Mirza
Ghulam Qadiyan.

171. Al-Tabsir al-Munjid bi anna Sahn al-Masjid Masjid. A treatise on how and why
the courtyard of a mosque constitutes a part of the mosque itself.

172. Tadbir-i Falah-o Najat-o Islah. An interesting treatise on what Muslims can
do to recover their past glory, Tadbir-i Falah sheds light on some of Khan’s
political and social insights. In this work, the author also explains why he
feels boycotting the British will lead to greater harm towards Muslims. His
dismay upon seeing the state of the Ottoman Empire is moving,.

173. Al-Tahbir bi Bab al-Tadbir. A work on how planning one’s life according to
the bounds of the sacred law does not contradict the Islamic belief in God’s
divine decree.

174. Tajalli ’l-Yagin bi anna Nabiyyana Sayyid al-Mursalin. A treatise on the
Prophet’s preeminence among the messengers of God.

175. Tajwiz al-Radd ‘an Tazwij al-Ab‘ad. A work on whether a marriage performed
with the permission of a distant, as opposed to an immediate, guardian is
valid or not.

176. Al-Ta'ligat ‘ala ’l-Fatawa al-Hindiyyah. A compilation of Khan’s notes on the
famous Mughal collection of Hanafl legal rulings compiled under the
leadership of Nizam al-Din Burhanpari.

177. Al-Ta'ligat ‘ala Fatawa Qadi Khan. A compilation of Khan’s notes on the
celebrated collection of Hanaft legal rulings written by the medieval
Transoxanian jurist Fakhr al-Din Qadi Khan (d. 592/1196).

178. Al-Ta'ligat ‘ala Sahih al-Bukharl. A compilation of Khan’s notes on the
famous hadith collection of Muhammad b. Isma‘il al-Bukhart (d. 256/870).

179. Al-Ta'ligat ‘ala Sharh Ma‘ani 'l-Athar. A compilation of Khan’s notes on the
Sharh Ma‘ani 'l-Athar of the famous Egyptian Hanafi scholar Aba Ja‘far al-
Tahawi (d. 321/933).

180. Al-Ta'ligat ‘ala Sharh ‘Uqud Rasm al-Mufti. A compilation of Khan’s notes on
Ibn ‘Abidin’s commentary on ‘Uqud Rasm al-Mufti.

181. Al-Ta'ligat ‘ala Taqrib al-Tahdhib. A compilation of Khan’s notes on the
Tagqrib al-Tahdhib of Ibn Hajar al-‘Asqalani (d. 852/1449).

182. Tamhid-i Iman ba Ayat-i Quran. A later work on faith, theology, and
priorities for his followers. In this work, he also responds to detractors
who accused him of being hasty in declaring other Muslims disbelievers.

183. Tanwir al-Qindil fi Awsaf al-Mindil. A study on whether one loses spiritual
reward by drying one’s face with a towel after performing the ritual
ablution.
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184. Tanzih al-Makanah al-Haydariyyah ‘an Wasmat ‘Ahd al-Jahiliyyah. A treatise on
the belief that AbGi Bakr and ‘Ali—the first and fourth rightly-guided
caliphs, respectively—never committed idolatry, even before their
conversions to Islam.

185. Taqariz. A compilation of fifty endorsements written by Khan for the
works of other scholars.

186. Tard al-Afa‘t ‘an Hima Had Raf al-Rifa‘r. A treatise in praise of ‘Abd al-Qadir
al-Jilant and the medieval Iraqi Sufi master Ahmad al-Rifa‘7 (d. 578/1182).

187. Tayyib al-Im‘an fi Ta‘addud al-Jihat wa ’l-Abdan. Another treatise on the
Islamic law of inheritance.

188.Thalj al-Sadr li Iman al-Qadar. A short theological work on divine
predestination and decree.

189. Al-Tilbah al-Badi'ah fi Qawl Sadr al-SharT'ah. A treatise on what is to be done
if there is not enough water for the ghusl after engaging in intercourse.
190. Al-Tirs al-Mu‘addal fi Hadd Ma’ al-Musta‘mal. A relatively lengthy study of

the rules pertaining to using used water for ablution.

191. Turug-i Ithbat-i Hilal. A treatise on the different ways—both valid and
invalid—through which one may observe the new moon.

192, Umiir-i ‘Ishrin dar Imtiyaz-i ‘Aqa’id-i Sunniyyin. A survey of twenty points of
disagreement between Sunnis and non-Sunnis.

193. Wasaya Sharif. His will dictated only hours before his passing.

194, Wassaf al-Rajih ft Bismllah al-Tarawih. A treatise on the recitation of the
basmalah during tarawih prayers in the month of Ramadan.

195. Al-Wazifah al-Karimah. A compilation of prayers and litanies.

196. Wishah al-Jid ft Tahlil Mu‘dnagat al-‘Id. A defence of the custom of embracing
one another after ‘Id prayer.

197. Al-Yagutah al-Wasitah fi Qalb ‘Iqd al-Rabitah. A work dealing with various
Sufi themes, including the Nagshbandi practice of visualizing one’s shaykh
for spiritual development.

198. Al-Zafar li Qawl Zufar. A treatise on Abt Hanifah's student Zufar’s (d.
158/775) views on dry ablution (tayammum).

199. Al-Zubdah al-Zakiyyah li Tahrim Sujud al-Tahiyyah. A work on the
prohibition of reverential prostration in the final shart'ah.

200. Al-Zulal al-Anga min Bahr Sabqat al-Atqa. A treatise on the preeminence of
Abt Bakr among all creation after the prophets.
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