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ABSTRACT 

 

This paper introduces ‘Abd al-╓am┘d Kam┐l┘’s work, 

focusing on his True Islamic Philosophy project and 

discusses it vis-à-vis Iqbal’s Reconstruction. It critically 

examines Kam┐l┘’s claim that by accepting Neo-Platonic 

influence Muslim thinkers deviated from fundamental 

Islamic intuition, embodied in three principles: non-

delimited Being, transcendence, and relation. It also 

considers his historical claim that Neo-Platonism itself 

was a synthesis of Greek and Indian intellectual 

tendencies, disparaging the infinite and reducing Being to 

consciousness. It is shown that despite significant 
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differences between their projects, Kam┐l┘’s work can be 

considered a continuation of Iqbal’s Reconstruction. Thus, 

contrary to his claim, Muslim philosophers, theologians, 

and mystics did not directly deny divine infinity, nor did 

they identify consciousness as the foremost onto-

theological category. They awarded primacy to divine 

oneness or immateriality and derived other categories 

from these. The claim about Greco-Indian synthesis is 

also examined and it is shown that such synthesis not 

only did not take place, it also could not have happened 

because Neo-Platonism rejected the prevailing Greek 

tendency to disparage the infinite and Plotinus held that 

the One Who does not think is beyond intellect. 

 
This paper consists of three parts. The first part 

introduces the life and works of Professor ‘Abd al-╓am┘d 

Kam┐l┘ while in the second and the third parts, we 

present and critically examine his True Islamic Philosophy 

project respectively. 
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Summary of the Article 
 

This paper introduces the late Pakistani philosopher ‘Abd 

al-╓am┘d Kam┐l┘’s work, focusing on his True Islamic 
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Philosophy project and discusses it vis-à-vis Iqbal’s 

Reconstruction of Religious Thought In Islam. Throughout 

Kam┐l┘’s writings, there runs a vehement critique of the 

influence of Greek metaphysics and ontology on Muslim 

philosophers. This critique, however, is paralleled by a 

positive endeavour to formulate three fundamental 

principles for a new philosophy of Self which he claims 

could be considered in line with what he repeatedly calls 

“fundamental Islamic Intuition.” These three foundations 

are “Un-entified Being,” “Transcendence,” and “Relation” 

and are respectively elaborated in his three papers which 

he published in the 1960s. The notion of fundamental 

Islamic intuition, which has never been precisely defined, 

is the touchstone of true Islamic philosophy as envisaged 

by Kam┐l┘. In the first paper, Kam┐l┘ identifies the 

essential content of this ‘intuition’ as “non-delimited 

Being” and provides two more features of the said 

intuition. In his paper The Categories of Space and Time in 

the Islamic Cosmological Intuition, we learn that Islam’s 

basic (cosmological) attitude is averse to posting 

mediators (e.g., the series of intellects between God and 

the material world).   

 
Kam┐l┘ maintains that Muslim philosophers, theologians, 

and mystics subscribed to and developed metaphysics, 

cosmology, and theology far removed from fundamental 

Islamic intuition as they accepted the reductive 
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identification of Infinite Divine Being with Self-

Consciousness. This most un-Islamic move led them to 

compromise the three essential constituents of 

fundamental Islamic intuition mentioned above, 

especially God-World transcendence.  

 
The basic philosophical attack on the doctrine in 

question is Kam┐l┘’s attempt to show the arbitrariness of 

the choice of “consciousness” as the primordial 

delimitation of Divine Being. He, therefore, asks, “under 

what principle Ultimate Reality is first entified into Self-

Consciousness? Why should the first entification of 

Ultimate Reality or Consciousness be Self-

Consciousness? Why can’t it be consciousness of Other? 

Then why should entification exhaust in the relations of 

Self and Non-Self? It can as well be something which is 

neither.” Kam┐l┘ also claims that the transition from first 

determination to the second involves ignorance or 

darkness. That is to say, God acquires an indirect vision 

of Himself only after unknowing or disregarding the 

direct vision of Himself. In other words, He sees Himself 

in the other only after He stops seeing Himself in 

Himself. 

 
In contrast to this counter-Islamic-intuitive thought, 

Kam┐l┘ presents premises, which “lead us to a principle of 

“self-consciousness” where the Self (dh┐t) is not exhausted 

by “consciousness of the self” and does not consist purely 
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of self-consciousness but is much more than its self-

consciousness: It is will, free, formless, and infinite. 

 

Thus we get, via a critique of Muslim metaphysics, and 

disinfecting it from Plotinian virus, the first principle of 

truly Islamic philosophy, that is, Being is Infinite and 

non-delimited. This principle along with two others, 

namely, transcendence and relation, constitutes the 

building blocks of truly Islamic philosophy.   

 
We inaugurate our critique of Kam┐l┘’s project with a 

comparison of Kam┐l┘’s critique with Iqbal’s work and 

show that Iqbal and Kam┐l┘ also share an openness to the 

modern developments in sciences as useful for their 

projects. However, to the extent of his project under 

consideration here, Kam┐l┘’s interest is in a much 

narrower area of modern knowledge, namely modern 

developments in logic. Other sciences like psychology, 

biology, and physics do not loom that large. However, 

although Iqbal speaks of the adverse influence of Greek 

philosophy on the Muslim thought, he also talks much 

about the intellectual revolt of Islam against it and 

interestingly mentions Ishr┐q┘ school of Suhraward┘ 

among the rebels, while the latter has been criticized by 

Kam┐l┘ as a follower of the Greek philosophy. Although 

the belief that there is an unbridgeable chasm between 

the spirit of Greek philosophy and genuine Islamic 
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thought is shared by Iqbal and Kam┐l┘, the former does 

not accuse all or even most Muslim thinkers of having 

fallen prey to Greek influence. It is shown that despite 

significant differences between their projects, Kam┐l┘’s 

work can be considered a continuation of Iqbal’s 

Reconstruction. 
 
We also critically examine Kam┐l┘’s claim that by 

accepting Neo-Platonic influence Muslim thinkers 

deviated from fundamental Islamic intuition, embodied 

in three principles: non-delimited Being, transcendence, 

and relation. With evidence from their texts, we show 

that Muslim philosophers never identified knowledge or 

consciousness as the essence of Divine Being, but 

attributed it to Him always as an implication of some 

more fundamental quality. Thus, contrary to his claim, 

Muslim philosophers, theologians, and mystics did not 

directly deny divine infinity, nor did they identify 

consciousness as the foremost onto-theological category. 

They awarded primacy to divine oneness or 

immateriality and derived other categories from these. 
 

We also consider Kam┐l┘’s historical claim that Neo-

Platonism itself was a synthesis of Greek and Indian 

intellectual tendencies, disparaging the infinite and 

reducing Being to consciousness.  
 

The claim about Greco-Indian synthesis is also examined 

and it is shown that such synthesis not only did not take 
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place, it also could not have happened because Neo-

Platonism rejected the prevailing Greek tendency to 

disparage the infinite. Plotinus held that the One Who 

does not think is beyond intellect. We show that since 

Plotinus did not disparage the Infinite, he did not have 

the “Greek goblet of finitude” in the first place, which he 

could have filled with Indian wine. What is more, in 

Plotinus’ thought there is no place for the fundamental 

Indian intuition that regards “individuation of 

consciousness as the origin of cosmos and cause of 

multiplicity.” For one, the fact that nous i.e., soul or 

intellect is accorded the second and not the first place in 

Neo-Platonic hypostases is itself enough indicator of the 

fact that the first principle is beyond intellect. So, the 

One is not only beyond thought but also beyond self-

thought.  

 
Kam┐l┘’s work, a small portion of which is critically 

examined in this paper, stands out in many ways. In the 

context of Pakistani intellectual history, he is among few 

writers who have made serious attempts not only to 

elaborate and interpret Iqbal’s thought but also to 

develop it. His attempt to construct a philosophy truly in 

line with fundamental Islamic intuition, discover its three 

foundations (infinite being, transcendence, and relation), 

destrukt the whole Muslim metaphysical tradition is 

highly original and very remarkable. However, we 
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identify some problems, of historical and philosophical 

nature, in his analyses and claims. These flaws put a 

question mark over the feasibility of his larger project of 

creating a truly Islamic philosophy. However, despite the 

ambiguities involved in the notion of “fundamental 

Islamic intuition,” its remaining two ingredients namely 

transcendence and relation demand full-scale treatment. 

So does his remarkable set of essays on Muslim theories 

about the nature of space and time. 
 

خ خ خ خ خ  
 

  ز                      م      ا   و       اس 

رف   ى     م        ان         ہ     ے  د  اس    ان ں   ۔    

            ل     ا   ان”ا  و  ا د“ا    ۂ    ۔     اب   

   آ           ں   ا     ہ    ان  ان   : و د ۔ ِو    اور   ،  

ِ  ز   ے  د  اس       ِ ر     م         د            ڈا ہ  

 ا ى اور  رت         ت    ں  ؛ى ر    ’ اس   ‘     

 ا   ۔   د ود    ر    د   و   اور    ت ا  ا   ِ      اس  ت 

      از         ل    ا ى ں  ؛    ل   ا م     ا   د   

ا        د ر         ا        رو        اور  ۔   

۔     در            د    ں  اس        ں وا  و     

   و د        ان      ت     ا        اور رى   ا   ود د   و دى ِ   

م          ‘ر’ اور ا    د     م        ں     ان   در م او   ۔      د  ِ

م     اور     اس  ۔        ت     ا ى  او  -تِ  ے  د    

  ر        د   و ر         ف ا                اور      ہ  

           وہ ں ا ے      ا    ان  ى و              



 
١٧ 

     -  ۔    آ   د  و  ں    ‘ود’ ا       ارد      

۔        و    ن    ر

    ر ں   ت و آ             ۔      رف د       

ا  ؛ ے ا ے اور     دو   ہ ى   اور         د  ان         

  )١(۔

    :  اول

  رف
ر    ت و آ

     ؍١٠ ا ا ء١٩٣٣ د   ر             ،)٢(     ا  وا    ان 

۔      ِ ت اور  ںِر دا ر آ   ۔ ،       ادار وں          د  و    

     ان    ى       دل    ا ہ   ا     ۔ اس ز ا  ں   ا ل  دہ   ز  

    ى       اان   و    ڈا ، ل    ت       ا      ۔ اور

ان ء١٩٥٩   ۔ان   ر    ر         ان  ت   و   ا      ء١٩٤٨    ت     

  ا       اور  د   آ     ا  ا        ور  اں  ،    

   ۔                 ا  اور ا  ا  ا ہ ا وف ا    

        ا وہ    ف   دل  اور    ت   اور  ت  ا   م     

 ۔  ء١٩٦٢ ر         ل ا  وہ ا  ادارت     ل ر س ا    اورا        

                                                             

١–        رت    ا  ا  ء٢٠١٣ ا     ب: ت ا”   “ق و        ا  ا  

 ء٢٠١٥۔         ڈرا  ا    اس        ت   و  ان             ں    ا  

رى رہ   ت     ا       ا  ا وش ان     ٰ     اد       ا رى   ۔      ح    اور ا

۔         اج      ا  وا       م  ى   ِ  

ن د  –٢   ا   د           “اتات و ”  ا وتِ  د ،،     ا

    ء ادب، : ر(ا   ۔٤٣-٢٩ )ء٢٠١٥ِ 
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۔ ء١٩٧٣ ۔   ر م د  ا ا      ڈا   د  ا      

 ا    اور       م    ى         ا ت، ت، ت،  ، ا    و   

  ت، د ت ، ا  ، ا ب ، ر  ا      ان  ۔      ت     ن    ِ  و  ر

   ا ، ت       ،     اس         ان       و    اس     وم ر

 ے       ق   ا     ان        ت  رى   ۔      د    ِف دو 

۔ ں  )٣(۔         م    م                ِ    ز

ت ا: اول   ت اور 
ت       ان   و  ا ا)٤(ا  اور                اور د

   اروا      ر   ت           اور     م  روح ا  اور   ہ ى   ِ    ت 

          د ر   ں     ا    :  

۔”  –١   دى   اور   دآ  ِ  “  

                                                             

ڈ  –٣   ڈى  ر  (Richard de Smet)  ا   وف    ا         ”   ور

 ء١٩٦٢  ت  رى  ۔      ۔ ان       ت    ف دو         ان   اب   

    ا و     ں  ، : دو   ت”ا ت، “ ذات و  - ( ٣: ٤٠ ر، ،ا

ت ٤٣-٢٨ ، )ء١٩٩٩ ،     م   ا     ن  ى ز  ا ا  ى ؛دو  اور      ز   آ

    (Harry Wolfson)وو   ے      ر    :د۔ ا
Abdul Hafeez, “H. A Wofson and A.H. Kamali on the Origin of the Problem 
of Divine Attributes in Muslim Kalam” Iqbal Review 40: no. 3 (October 1998): 81-

96. 

 ا ت   ذات و        د  ۔    ر دہ وو  ز                    اس 

ى آرا   ت  ۔ ا            ا ہ ا ى  رف اور     ا   :د 
Qaiser Shahzad, “Ibn ‘Arabi’s Contribution to the Ethics of Divine Names,” 
Islamic Studies 43: 1 (2004): 5-39. 

٤–    ۔        ل ر  ا    اور          ت  ں  م ا      ت    ِ د

 ادارت  م  ت     و  ڈا ر  ل  ان”ا  و  ا ل اور ا   “ا ان   ء١٩٩٧     

۔     د ا   وں  ت         ا      ِ ۔ ز     
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٢–  ”  ، اِ ذات   و  ا دى اور ا   “ن 

ء”  –٣  ِ ا ت اور   “  

۔ اس         ى     ا                 ا  ا    وہ         

        د ر    آ  دى       ان    ان ”   و  ا  “ا ۔       

  ۔         اور   ،     د  و   ن      ت        رى راے 

   ا ت          ر  دى      ِ         ِ ۔ ز          

۔       د ا     وں      د ورت ان   ِ  

ت          ى   ا  دو   ان         ا  Knowledge of the“وں 

External World”اور “Sufism and the Modern Thought”      ۔ )٥( ذ

 رہ  ا   ت   ر  ذ ں اور ى          ت  ۔ ان     ء١٩٨٧   

 ء١٩٩١      دوران       رف ذ     ۔ ان    د  ت    د و   ن  ن و ِ ز

     :  

     م”ا   ان   و    ا ن  ن و   ا“تِ ز         ت  

  ر  او            اور  ا را ۔ ا        ادوار     ر ا         ا

             ل    ى      ور  ں در”   وا ت   رى  ں  وا

۔     ر   اور  وہ     ، )٦(“م  ف    ان   و  ا   م ں     ا ا

 ا،         ، اس    ار د     ِ  ا   دو   ر    ت  ت 

  ۔  ل  ال ان  ا   ل   ا ت      ور          ھ    ر آ اس 

۔ آ          و          ت   ۔  )٧(“      ان     ا   اور 

 را   ان   اس   ا  اور   ا  ا  ا   د    ا   ا  ا  ا     ا م   ا

                                                             

ں    –٥ بت  دو      Self and Social Experience (Lahore: Bazm-e-Iqbal, 1992)ان 

۔      

٦–    ،   اا  و  ا ل اور ا  نا ت و   ، ڈا ل، : ر(،    ۔١١٩، )ء١٩٩٧م ا

ر  –٧   ۔١٢٠،  
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ل  اس  ل  ۔ ا  د    ر    ت         “وں ”     ”“   د      

ا ،      ت          د   ۔  د

 ” ر دث اور  ن   ز ان   و   ِا ِ“ :      ل اور  ،      ں 

        ن   ز   ۔ ان           اس  ن   ز  وا    

       ن  ۔وہ ز رت       ل   و  ِ              ح  ص     ا

  ت”   “آ ع         اور اس دوران ان         ہ       و      

   آ  در     ں  ى   ں  ؛        ت” ان   “آ رات    

 رازى“ت و ” ا م  ر ا  ا دہ   ز  ان    ۔          رو    

اةالمباحث المشرقيب    ن   ز ر    وا      ِ  ِ     ن  ۔ ز      

    ر   م   ل    وا ارد   ادف    ِ     رازى م  ا       

  م رازى  ۔ا    ر       ں رازى   اور    آ   ِ  ز      ا ن   

        ں  ن و ا  ز        آ ۔ ا  آزاد    ر   دے    ن    ر    ِ

ن ا ن و  ق اور ز ِن  ِ  ۔        

 ”د ن اور و ن  ِ     ا  “      س  ر ا  ا ت  ز اس   آ   ِ اس 

       ں رازى         را     رات      زدہ ن     ن    و ن  ز      

 ا     ،        در     ر    ت ا ن  ر        ں  ۔ ر    ِد 

    ر     ار د    ان             و      ا ا

 اس     اور    د ود    اد   ا ن  ر   آ      ار       ۔وہ   

 اس        وات     اور اس   ر د   و   ن          ے   

         وا ت      رہ        ۔      س   ا ن   ا  ر    

            ڑ  ا           ر  اس     وہ  اور     ى     وا

ل    ۔ان      ن  ن و  ز ِ   ر  ا   ا    اِن       ت 

   ن  ز   ح     اور ا     ان   و     ں   ا       ن  ز   آ

 ا     ۔    رت    ت   آ           ا        
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۔        دار         ا     

      ان  دہ   ز   ى     وا ر  ”  ن اور  ِ ز        رو    ا ِ ِ

  :“ا     ں وہ      آ       دہ   ز      ا ِ     ا ن   ز

ِ د ز    وہ      ِ      اور      ار د    و     ن   ز       ۔ ان     

  ۔        ا    ”ا  د“ر   ن  ن و  ز  اور      وا س   ا  

    ف       ِ       اور            ت    رہ    ۔  

    ات          ِ   ت     د  ا ں      م  دہ  ز

   د ۔؛د   ع         ان  ر  ص  وى  ن ا ن و ز  ِ 

ت وا      ر  ا ت         ا      ا       ت      رہ        

۔ ان                 ر     م     اور اس      ع        ِص 

      ت    ر د      وہ   ت   اور دل    ِ   ر،       وں 

۔    ں              د    اور اد  ا            ا      

    ر                     ں  وا        ا   ا ۔  ر   راہ ا     د  

   آرا  ان  ۔      ر   ا    ا      

ڑى               اور ا  ، ا     ع ،        ِ  ز  

 ۔      ں  رف     ان        ود    

       ا  اور     
   ان  دى      ، اس    ن     او تء١٩٦٣      ہ      د ”   ِ

    دى   اور   ذات “آ ان: ِ   و  ا دى اور ا ء”اور :   ِ ا ت اور   “ 

     وا  آ    ’  ۔ ‘ ا    ہ      ى         

۔    ن         اور د     ى              ز   اور  آ ضِ 

۔    ر     ت       ا      

 رو  –١ ى    ا          ان     ل          ل ا    اوج        ِ
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۔  آ   رت    ل  ے ں  )٨(ا    اور ان  ت   ا وں    ل   ا

ں        ۔    ں ت     وا   ں    ل   ا ت       

۔    م      از      

٢–          ’   ‘ا  ان      ان’   و  ا   ‘ا ان  ۔ اس و   ر    

  ود ’ل وہ     د  ۔‘ِو     م” )٩(    ان   و    ا ں  ن و   “تِ ز

دى  اور  ا    رو    ا م   ا          ن وا  در ت  ل {   ِ

۔}ہ رى   ا    )١٠(ض      ِ  اس   اور     وا   ت      ا  

 دوران        ذ ت       درج ذ   ان    ا ۔  اس    ذات      :ِ وہ   ذات 

د ”  : اول رو       ا  ۔۔۔ ِ    ا   ر     }١{ دو    ا د ِو

 }٢{اور  در   ف     ۔ اس  ان  رہ وا  ا   ،   ود     وہ

۔        اس     ،“ )١١(        ں   دو  ن  اس 

 }ا{:     د ود{و ت و   : }ب{ور ا}و ن   اور        

      د د  ۔ و دہ و       رو        ن  رج از ا ور   

ر            ت    د       وا ا      آ د   و م 

۔     آ       داس       ب   ا ت      ا     

  

   :  دوم   رہ    دو     د  و                  رو  ِ

ح ‘ ’ اور ‘ورا’   ود ’  د   دو ‘ِو ۔          ر     

         : درا    وا         ا      اور ا   ورا  

                                                             

ت ”  –٨       ان  ل  ل ،ا  ى ا    ا     م           اس روا          

 ، “۔ ات”    ۔٤١ ،“ات و 

ل ا، :  د  –٩  ان ا  و  ا   ۔ ٥١، ور ا

ر  –١٠   ۔١١٩،   

ر  –١١   ۔٦۔٥،  
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   ۔   م     ”“         ر    روا   م                ِ

        ل   ا      ا ۔ اور  ا  ِ ت اور       

               م د   ا  وى    ان   و  ا  ا  

  ت     ۔   ل   ا  ح   ا ت   ذات و       د زت   ا

    ر        او  اور        ت        ورا ت    ذ 

 ” ں  ؛    ا ور   اف     ف ،      

ورا       ۔ ا    “)١٢(   ا ر    وا  ر  ا آ      ا ى  ِ دو

        ر  ى      ورا       ل  رت ں  ؛ا  اس 

 ’ ‘       اور ۔    آ ن   در ر    ا     دو   ن   در  

۔     

رى رہ  :م        اس ا    رہ             د       ”-

ن    ز  ا     “- ا”ف   اور اس         ل د   ن   ز  

  ار   ت                  ۔     ح   

 –ع  وى             –ل        ت   ا     ف 

۔     دروازہ     او ر     آ   ے   د       ،     

      ر     ں  ا   ں     ِ  ِ (Logic of Relations) 

ات      ا         ت   ا ِ   ظ  دہ ا   ۔     

    ن  ں    :               ، ا ن    در  اور ب  ا

   ان      ذ     ۔       ورا  اور    ن  ،   در

  ت       وا     ۔              ل  ع و 

 ا          رو   ات    ت    ا   ِ    ت  ت اور ا ت ، 

ر    د       ى      ا ۔   م      ا         ہ

                                                             

ر  –١٢   ۔٧٧،  
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      ں      ر       ازى        ا ت      اس

 )١٣(۔  وا     ر    ں      اڈ       ت”   ا  “دا

 اس              ا          ر      رو   ت اور   ر  

  اڈ   د ۔    د    د  ر    اور ا ت  ِ و ِ  

٣–      ى   د  اور       ، وى     ر ذات    ود  د  و ا       ِ ِ

 ا    ا ۔  ں     ان   و  ا  ا       وان  ت  ت اور ا ت ، 

 دور       اور اس       ا دہ   ز        وا زد      ۔ ان 

    ان   و  ا  ا  اور {وہ  ود،  د  ت } ِو ۔     

ں    :  

 : اول   ر”   اور اس   آ ر         دى اور وہ آرزو ا و  د   آرزو   

۔ رك     د  آپ   )١٤(“َد ا  ا   دہ             ا   ر   د  و

دہ       ان   و ود”ا د  ۔ “و اف   ا ر  دى   ں   رے   

  ر   ود  ِ  د  و ہ   ود  ا    ر      ذ     ن   ۔  ر د     ت د  و

 ”ر ود   د   “ِ و    آرزو  ا     ر     د  و    ا       ر    

۔     )١٥(وط و

ر آر  ں  رہ   ا      اس زو   وا   ں    ں      اور  ل 

  ا ۔اس  ن   اور   د رت     اور       ذات   ا ا       ت    ِ   ِ      

   آ    دو                ِ     :آرزو 

١–  ”   ،   ن    د  ل و ص     ا  ،    آپ  رہ    ِا ِ   ، اس   

۔    د ار  ر    وى    ادف          “اس 

 ٢–  ”  د   و ا        ۔ اس  ارد   ى   آ د  ن و   ل     ا اق  ء ا ِرے 

                                                             
13– Bertrand Russell, My Philosophical Development (London: Unwin, 1959), 42-48. 

ان،   –١٤  و  ا ل اور ا   ۔٧ ،  ا

ر  –١٥   ۔ 
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  ،   ار            ان   ا    و ال  ا     ں د  و ت        ا

  )١٦(“۔  ں       ح       وات     ر    و د  و      د  

ں    ان   و   ا        د   ۔ ا د     اط    ان   و  ا ِا

  وہ    اف    ا وات  رہ      ۔       

ر   : دوم       اض   ا د ى          وات    رہ     ر د اور  ِو

ں         د  در  اول  ِ         ر     ت  ر    ى  او

؟      ں   ال ا ِ ا”:   وہ        ورى       ر     

 ذات        ورى         ؟     ں   ذات   ر   ۔      ذات ر  ِ ِ

 ذات؟      ذات           اور   ، م      ں    ذات    )١٧( “و

   : م   ت    ِ      رو   ت          ود  د ن”ِو   “ا    ““    دار    

 ِ   وا         ى  او   د ۔ و    ذ             ِا

د   اور       آپ   ا   د ۔       اور  د  آپ   ا   د     ذات 

        ى   دو ى  او د   آرزو و   ى ِ د  د   ں  ۔   

  ا      ۔            ن   ا       ى   دو          

     ذات  ِ   ا   ےا       ِ     ذات  ِ   وا    

   آپ   ا د             د     د        دے۔ ۔ وہ     د

۔         ات د ى ا           د    ے    اس د

   : رم   ے  د           ر     رہ          ا ِ  ز   ت  

  ن ا  در ں   ذ   ى و     ى       وہ    ا   ا

    و  ا       ۔ وہ  آ   د  و   ر  ا            

      م    “”وہ  “/ود”  اردے  ادف     /ود” 

“          ؤ        ِ     ں   ،   وں
                                                             

ر  –١٦   ۔  

ر  –١٧   ۔٢٢،  
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دو و     ان ر  و   ۔ ، د  د ود    ر    د   ں و ر  ا

”      د   و     ا ح  م اس        ِ   ر      ود  د  و

۔   ار دے د     )١٨(“ر 

  ت  ى     ا     ر    ل   ا     ر ذات  اس    د         ِ

 رہ   ل   ا ں   ا        دى ”  س   ا ، ذات    م    ر ذات  ِذات  ِ

 ر    “      ارادہ           ھ     ، ،  اس            

      ،رت        ۔  د ا  و  ا  ذات  د ا و  اور ا ع    دى   

     ا ت و  ل   ا     د ...ِ   و         ل   ا  اس         ا  ِ

 روپ     و     ،  ...   ا   ں     اس  آں }٢٨ص۔{"  ر  

م د”  اور   اس د   ل       ا  ؤاس     ں  ؛ں   آرزو         اس 

۔ ص     اس    م     اس    را     “)١٩(  

 ا     ں   ااور  ا    اور ا  ذر       ات  ت          ك   

   ا   ل   ا   دى  ں :    دو ا ل   ا ۔  ك    ت  وداور  د  و

۔     د                 ا              

      ن         ر  ا      تِ  ا   ،  ا ا              

  اوردل  د ر  اور          ال    رے   اب  ۔    م  ہ  ى   

   د     ت  ار    وا       ت      ؟ ذ    در  وہ     د      اس 

۔        ا

  : دوم

ہ  ى 
        ر    ہ ى  دہ           اس   ِ    وا     ت  ر  ان 

                                                             

ر  –١٨   ۔ ٦،  

ر   –١٩   ۔٢٩، 



 
٢٧ 

  ۔    ن      م     اس ا          ر   ا      

ل اور  –١   ا
ِ   م      ِ  ز        روا ى    ل وا  ا   د    ان  دى و     از     ل   ا

     ر    ذ ت     ان  دو  ہ        ۔      :اول:       ا

ت ۔دوم  ا   ِ    اور  ا:  ِ   اج    م     ے   اس    ات۔  ا  

۔     ت      م        ت   ان       

   ا    اور  ت ا  ا  ِِ 
 ا” ت ِ  ا   ِ“  ت    ن   ا       ل   ا        وا    د  

   دى                         ا   ع  ص   اس       واردات   ِ

۔ را    ى   آ ن   و ا ك ں )٢٠(   دى    ل   ’ ا   ل ‘دا  ،  ن،   ا  

        ر    ن   ا   ات   و  اور   ، ان    ل      ۔ اس    ا

         زم     ”ل ،       ن   ز      ا                   دو

“)٢١(  ۔              ِ     ت ا  ا    وہ       وى    ض    ِ ا

  ن   ِا         ا، وہ    ر    ا  ا    د  ذ     س  رى     اس ذ

 وہ  ى  رہ   ’             آ   ظ ر   ت   اوران  ت   روا م  ِا

   رو   ل    ں         ا ِ   ‘)٢٢(    رے  آن” اس   “ِروح    ”  ا

 روح   رات  “ و    ، اور ا    دار ادا   رد دى  ت    ل   ا    رو  

۔     د  د ل     

        ال    ”اب ِ“  اب     ال    اس   ؟     اد    آ از  ں   ا  اس

  وں    ل  ا  ا             م”ے       ِ“   ،    آ  

                                                             

ل  :د  –٢٠ ت ا،ا  ا  ِ  ِ  زى ، ،    ر(  ل، :    ۔٣٥  ،)ء٢٠١٠مِ ا

ر  –٢١   ۔٣٦،  

ر  –٢٢   ۔ 



 
٢٨ 

     اس  د  ود و          ِ  ز   اس    ع  ى    ۔ ا      

ں    ل   ا      ا    ”ر ِ “          ور      رى     ا م     

۔      د    ر    اس    ى     

ے     ”ا  د ِ ر اور       “ِذات ا       ہ  ل ا  ا      

   ا ت ا”اور   ف       اس     ار  ا   وت     ذ ں        د  و  

“  ط   اور ان             اس     ن داردے             ارادہ    ت  

۔      ِ       اس       )٢٣(  ں     اور    ا ر   اس    ن د   

   وہ  ”:  وہ      ح   اس         اس      ت  ے ا     م    اب 

،      ا ن   ر  ا         ۔ِ      “)٢٤(  

ورى ؍٥    ١٩٢٨    ل   ا      ا  ا   :”  دہ   ز   وں   ان  ن  وہ 

 اور ا                    ا   ت   س    م    ا  ن      ظ  ا    

ى    دہ  م ز ا  ۔       ر  ان    ں    ت      ا    ۔ اور ا    اور اس 

  م   ۔  ا    ر ظ    ت   روا  ِ“ )٢٥(  

   ل   ا    اور   ”:ا   ِ ا           د     ِ  از     رو      

  ف ،    اس               ان     آر ادث      م  ے ا  د  

۔ ور   “ )٢٦(  

             رو ت   ا  ‘ ِ ’رہ      ا م دو      :  

   : اول     ت         د      رو رات     روح اور      ا آن  ِروح 

  ى   ں (اور        د       ِ     ۔) 

   :دوم ن    ت   ان       ت   اور  ن    ز ت         وا   ں       ِ

                                                             

ر  –٢٣   ۔١٢١-١٢٠ ، 

ر  –٢٤   ۔٢٤-١٢٣ ، 

٢٥–    م  م  ِ، ب  لتِ  ، : د(  ا د   ۔٢:٧١٠،  )ء١٩٨٨ اردو ا

٢٦–     ۔٦٢٧، ِر 



 
٢٩ 

  ح۔  ا ں    د    ان   اور     م               ِ     ِ

 اور    ا   ا ظ   ا   ل    ا دى         م       رد      ِ ا

ن’      رو   ر   ا          )٢٧(‘ا ۔        وہ    ى     ان 

ں   ا    ا     ا،             ى     ا    اس  رہ  

ں  ا   ظ   ان ا ت      :”         ر     ا ى    ت 

      ں   ں ان   ڈال ر دہ    روح    م   ا   ف      اس  ۔۔۔ 

  ہ د    )٢٨(“۔ا 

         ا ِ          و  آ     ى     ا م    ل  ل ا     ك 

  دى                     ا ل   ا ِ   ں  ۔           ا  

    ا ن   ز      ا ِ      ر   ں  ں اور  ر    ذ ن    ا      

    ِ  از ت   ا      رو ل   ا        وہ ۔ ا  آ     م        ر   اس 

   ان        ت     ا     د      ا ِ    ا       ت       د

ف           راے  م  ن    ں اور اد    اور                دہ  اور آ    

   ۔       د  ا  ان     

ف   اور  م،   ، رى روا     ِ ا   وہ              ل    -ان 

 او    ڈ   ں  ى    ر  ا ان   و  ا  ا   ت    ں   ران   

      ں ا              ِ   ل  ح ا ۔اس  ورى         ز   دى   

رى  ى        رہ   ۔     ر ى  دى اور  دہ   ز   ى  ار دے     

    ل   ا   ر  ا  ان             ل  ا   د  رد        ا  

         اور وردى ں۔    اور   وردى،       ر     ل  ”۔  روح ت  “ِدر      

     ذ ل   ا ر     ۔   )٢٩(وں  وف    ى    ل   ا ں      
                                                             

   ۔٢٣٧، ر    –٢٧

ل،   –٢٨ ت ِ اا  ا  ِ   ۔٢١٢-٢١١ ،  

ر  –٢٩   ۔١٢٤،  



 
٣٠ 

   ر  ا    ان   آ      زد            رازى }١١٩٨{   ا ،

}١٢٠٩ {  ا   ۃ  }١١٣١ { ا ى    ا   ،}١٦٢٤{  ں   ن     زا ،ِ} 

 و}١٧٣١ ہ  اور  ہ } ١٧٦٢{ ا     ا م   ا    دو     ان   و  ا ۔ ا  

            م    ۔ ا  اور ”  ح       ل    ح     ا ان   و  ا  ا ا

ورا       ر م ا   رى   ذات   وہ ِن، ل  ِ ۔   “)٣٠(          ى   ” دو   ا

۔ ا       ع   د   ان   و  ا  ا ر  دى   “)٣١(        ا ر   آ  ا

            ۔۔۔  ”زد     ل  ع و     وہ و                 ان 

    اف   ا م  ہ ا    ِ اور     ادا      ورا      ذات          رى    ِان 

۔ وت  ا      ِ ذ  اس آرزو اور   ان  آں )٣٢(“،             ور   

        ر آ  اس  ا       ۔ ”   آ          و             )٣٣(“ت 

ات: دوم  ا          
     ذ  او  ،         ذ   ر  دى  آن   روح  ہ    ل   ں  ؛ِ ا

 زور ”    اورں ِآن      س  س اور  ت           ن    ِ ۔   “ 

        وہ       ذ ات   ا         ل   ا وت  ا ى    ف        

      اف  ا   ت       ِ   ا  ا  اور وردى     وں      اس  اور      ذ
)٣٤(       ا  وات    ر  دو  و ۔   ر    روں  و   ان   و    

۔      وردى   وہ     آ   ا            ان  ا    وا    اس ں ت 

  ق  ں ا     ل اور   ا      دى      ر      م   اور روح ا      ِ

                       ا م        ل      ل   ا  ۔۔   ان   ا
                                                             

ان،   –٣٠  و  ا ل اور ا   ۔٤٢،   ا

ر   –٣١   ۔ ١٢٠،  

ر  –٣٢   ۔٤٢،  

ر   –٣٣   ۔ ١٢٠،  

ل،   –٣٤ ت اا  ا   ۔١٩٥، ِِ 



 
٣١ 

ا      ں       روح ”د    ً اں ِآن         آ     وہ اس   ؛ا 

 ں    ا     ا  ا   اد   ا   وع  وع         ك  آن   ِ   رو ن   

    )٣٥( “۔      ظ   ا  درج ذ  ان          ل   ا   ا  ” :ِاس 

     و     ا               د    ازا      اس        

۔          )٣٦(“اور و

     ڈا     ص   اس     ا      ا  اس    ا      ا  و   

            ِ ا       ل   ۔ ا           ود   رہ  را ا ۔      فِ 

  ت        اس     :”     ،  ر         ں         اا دل  

   اس  اور      و   ر         د  و    ذ    ان ۔    ِ   ا   ود      اور  

۔  )٣٧(“ر            ا ر                   وہ               اس 

   ا     ر         و ف      ، ت          ِ        د  ِ

۔        اس  ں،  وز  ا          ر    ا   ں  ، دو   )٣٨(“ِارج 

۔   ر    اور          ِ ا   ن   ر    اس  د     ل ں    ا      اس 

۔     ا        

ر –٢   ان   و  ا    ا
ل   ا  وا   ى            ا ِ   دہ            اور د        ا  

ان”  و  ا  اس ا “ا  وہ           ۔   ر            ر   ہ م    ح 

 ۔      م         ان   و     م  ؟           ا  اور ا   ان  و

      ل  ا   ں        اور مں    )٣٩( ا  ا  وہ س”   “ا ى  دو  اور  )٤٠( 
                                                             

ر  –٣٥    ۔  ٢١٠ ، 
ر  –٣٦   ۔ ١٩٨ ، 
ر  –٣٧    ۔١٩٩،   
ر   –٣٨   ۔ 
ان،   –٣٩  و  ا ل اور ا   ۔ ٤ ،  ا

ر : د  –٤٠   ۔ ٦،  



 
٣٢ 

 “ر”    د   ك       ا ِ                راے    ۔    دا ادف 

      رات     ا    وا  ر د –  و         م    ر  ”ا م  ا

   ر  اور   ہ  ز    و   ں    دو س: ل      اس    ا   ت  روا   ا  دو  اور   آن  

  )٤١(“۔     ۔      ت   روا آن اور   وہ       ا ان   و     ا 

ف   ا    و      ت  آن و روا     ۔ اس  دہ  ر   اس     آ دہ    ت        وا

           ورت      دہ دور   ز     ل  ۔          :     ل     

 ۔       ى   اور       ذ ان   و  ا  روح   )٤٢(ا ل    ل   ا  ِ
      ں  ى    ں  ں روا ى دو  اور   آن   ان  ر    د     ں  ۔دو

        ن   در  اور ان  ف   ا       ِ    ان    آن   روح  ں  ؛ِِ

      ر  م و      ان ”   و  ا  “ا         ر ر      “ ا” ا

۔   دے  م  ا     ر  د اور       

 اس  ر    ان   و  ا  اور ا     ل  ے اور   ا    اب     

وں  ان د     و               ۔        ت  ہ    ى   

  ى     ى    اور        اور    د ار وى      ر     ى او   د  و        ِ

 ا       ِ    ں  ۔     ت     و  ا     را

٣–     ِ ا     
وا     ر د و  اور و ،       ،  ود  د   ِو          اور     ت 

      ى     اس    ۔           ح وہ  اس  ،     د  د    

     ا      ان   ،    رى    ۔       ذ     ا وردى ،   ،     ا

    ۔       د     ا              وہ ان  ت    ے   د    ا

        وا ا       ِ  ” ل   ،   ا      ا

       ں ں ؤ  ا   ق       “    ط   ا  ذات     ت    ِ  ِ
                                                             

ر   –٤١   ۔  

ر  –٤٢   ۔ ٥،  



 
٣٣ 

   ا  وا ا    ى   “ا”او ِ ت              ۔    وہ        ا    

  ا     ا   د   ود     ر     د  و  اور  د  ا       ب   ۔    ادف  

    ںوردى   ، ا   ب  رت    ۔”  د  ات           )٤٣(“ِد و     اور 

    وردى    ظ   ا”ان ا    ر  ن   ا   ل   ا د  و  ” اور “ِ  رِ ذات 

  ح   ںاس  اا ۔ ارد      ا      اور  او       د  و         وہ ر       س

   ۔

        ؤان درے   اور ا وف                        ں 

 ا ت  د  و   ان       ا    رو      ہ  ۔       

 ا    ر  د و   و   ت 
ِ وا  ا    ا    د ار      ى  او د   و ر                     ِ

  ں وہ ا      اور   ِ   ۔ اور    ر                    دہ ا  اور ز

  ں  ر    اور   ر     ۔     ن   آ    اس       

ى  ا
     ر  ”ا  ا    “ٰ رى   ذات   ِ    ں       ى   ا   م     

 وہ   دى  ا”او  ” اور “ا     ا ۔ “ا م  )٤٤(    ف        ا          

     ب ۔  )٤٥(   ں ا   ى  ا  اور     ى    اور  ا   ا       ت ِ و

ى   ا        وا     ا ۔                ز    م   ا  د ت  و

  ت  و      اور          او     ا       ر   ں  وہ            

      ار د ورا            ى  او    ذات ِ        ں ”:ا د    وا     ح   اس 

  م، ض     ،    ،        ،  د   ع،      ،       دہ        ، وہ     ت      ا ِ ا

                                                             

ر   –٤٣   ۔١١،  

ۃ ة الفلسفييرسائل الكند  –٤٤  ر دى ا ا   ، : ہ( ،   ا   ۔١٦٢-١٤٣: ١،)ء١٩٥٠دار ا

45– Peter Adamson, Al-Kindi (New York: Oxford University Press, 2007), 46. 



 
٣٤ 

  ،      روح،  ،،      اور      ،   “)٤٦(          ا   ى{وہ ”:   }ا   ار

۔   وى       ا       ارد     ِ    )٤٧( “ا    ق          ِ  ز

  ر   ا  ا    ں  ؛ اس     ا ا   ں        ا ِ  ز    ا  

     د  د         ود     ر   ى  او   د   ِو   ى اس  د      

۔       

را   ا
  راا   ا                 ںا  ”  ت   ِ   ى  او د  ِو

ار د وى      د    وا ۔” اور“   د        ا          و      “ )٤٨(  

  م ا          د    د ر         اور او    ا ى  او د  ر و     ں   ِ

          دہ ا ۔  “ل”ز    و ں  د     ل   ِ   ت  م    را  ا

 دو    ا          ۔          ب   ا ں ان   اور        ر    ِات 
  ن     : ں  ت   ان  ا      ب   ا ۔   ا       اس         

ت    م    ان   ا     ب  ا ے  دو ں۔   م         ج  ا   ، ود ،      اور  

    ل         دا       ر    ں۔      )٤٩( د       را م ”ا    اول ّد ِ

     اور ٰ    او ِ    دات  ك          ح      ح                 

۔    )٥٠(“ز ن    دہ   ز   رے ”:  اس  ل  اور         را     ں     ا ول  ّا
ں ۔    د   د   ِ و       د ا       )٥١(“ِد

                                                             

  ۔ ١٦٠،ي رسائل الكند  –٤٦

47– Adamson, Al-Kindi, 54. 

48– Ibrahim Kalin, Knowledge in Later Islamic Philosophy: Mulla Sadra on Existence, 
Intellect and Intuition (New York: Oxford University Press, 2010), 45 and 38. 

49– Alfarabi, “The Knowledge of God,” in Traites inedits d’anciens philosophes 
Arabes. Published by Malouf, Edde and Cheiko, 2nd Arabic ed., (Beirut: n.pl, 
1911), 21-22. 

50– Al-Farabi, Mabadi’ ara’ ahl al-madinat al-fadilah, ed. and tr. Richard Walzer as 
On the Perfect State (Oxford, UK: Oxford University Press, 1985), 57. 

51– Ibid, 87– 99. 



 
٣٥ 

ت او  ا   ط اب ا  ا ى  او ت  م        ل “ل”ِر د د   ،        

    ں   " "  ۔ اس      از   ا   ف              ا    

  ِ   دہ  ز      Adverb     ۔    ں   ِ    ا       ا   ى او

اب      را         د”ال ا د “   و ں      را  ا     ى  ۔ا  ِ

۔  ر          ا       دہ ا  ز   د  وہ         آ   ارد     ى  او

رت د     دہں ”:ذ ول    ا ،      دے    ح           ذات ں    وہ ا

     ں   ؛  ا اور    دے       وا  رو           د      

 ا              ذات اور  ا وہ     ج    دے      د  و  ا         ۔   ور

۔     ول   اس )٥٢(“ّ ا     ے          ا                   اس د   را  ا

          اض   ا ں  ۔    ار   ا   دى  د”  م “        ا    

  ان،     و ہ ا ۔       د    ب   ا  اور  م           ں د   ر   

  ا     ، وہ ود       ،      د دى        ح   ا  ان   ،      

۔       

    ا
  را  ا     ں         ا  ا  ا ۔ اس          دہ وا  ز    ان   

  رى   ذات       ا       ر    ِا ار د   ات  ل  ات اور         اس )٥٣( و  

     ا    ا د  و ِ  او   ق    ت  د ا و       ت  ان  د  اس  و

 ا     د   دۃ )٥٤(          )٥٥( اور  ح   ا      ا   ا، ۔       وا  

                                                             
52– Ibid, 171. 
53– Ibrahim Kalin, Knowledge in Later Islamic Philosophy, 55.  

٥٤–      ں  ن ان    ا         ں     ا       ام      ا    د   د   و  

۔    : د 
Fazlur Rahman, “Essence and Existence in Avicenna,” Medieval and Renaissance 
Studies 4 (1958): 1-16 ; Fazlur Rahman, “Essence and Existence in Ibn Sina: The 
Myth and the Reality,” Hamdard Islamicus 4: 1 (1981): 3-14.  

55– Fadlou Shehadi, Metaphysics in Islamic Philosophy (New York: Caravan Books, 
1982), 75-77.  



 
٣٦ 

ول” د  “ا  )٥٦(۔د و  د  د    او د   و ت  م    از   ا  ا      ا م     ا  

     د ں د           : آ 

”     اس   اور     وہ ا     ت     اس   ذات   وہ ا     اد  رى        

        ازم ذات           وارد     اور   ا      اس   ا ۔ اس     ا ِظ 

  د   و  اور اس  دہ  ا    ۔ذات     آ د   ِ )٥٧(“ و  ا     ر   آں ا    

  ارد       د   ت اور  ل،  و     ر اور    ر     وا   :  

”     وا ظ    د اور   ا  وہ وا             ل ...ن  ح و  ت  ِ اور 

  در   ،  ،  ،    اس  زم ، ، ،    ہ ر       ت  ہ   و  

  )٥٨(“ا۔

”    ۔  ورا     م   اور     اور  وہ وا ل        ك      دوں      د

  ك      ت     اور   اور   وہ وا      وہ ذات    اور       ا      

۔     وہ    دہ   ِ    “)٥٩(   

      ان        د   ا دت      ت  ت  اس   ا        اور ا را ى ،  ا

 او     ى  او د   و ر     وہ      ام در ت ِ ا ت ، ا د  و  وہ ا    اور      ر 

۔       ر                ت    اور 

 ۔ ورى     ڈا   ا  ا    ا   وں           

  وردى
ل     ا وردى    د ”  ات           ب  “ِد و ر     ا

۔  ار د ن   ا   ل   ا د ں ں ِو  ا  اور   د   ا         وردى     

                                                             

٥٦–   ،   ا، ياتلهٰ، الإالشفاءا   ۔٣٤٧: ١٠،)ء١٩٨٥، ة اميريةمكتب: ہ(ر   ا

ر  –٥٧   ۔ ٣٤٣، 

٥٨–   ،    “ة العرشيةالرسال”ا د(رسائل الشيخ الرئيس،  ، : ر آ رف ا ۃ ا   ۔٧، )ھ١٣٥٣دا

ر  –٥٩  ۔٨،  



 
٣٧ 

  ۔ اس        ب    وردى  ل      و ا۔    ع   ر       اق   ا

ل            ى  ۔د ر   م       در ت        )٦٠(وردى          ا

۔      د    ر   ل  دہ        رت     درج ذ اق    ِ ا
  ته فهو نور محضكل من ادرک ذا

    ر    وہ    ادراك   ذات   ا        ِ(٦١)  
  

ت   اس      ورى        ادف    ل  دہ         “ر”  د”   “و  

  ار د ِ وى    وات     ۔ اور  ۔  ف  ِ ا ں     اق   )٦٢( ا   ا  ا

                اد  ا وردى    اردے      ۔       وات   اس  وہ

       رد    آ    راے     ج  وا ن   و     ى   ؛دو   ں   وردى    

د” دى “و      رد ں     ”ں  ؛ِاور د       رات    ر      وہ

۔  “)٦٣(       در     ا        وا   م       ا   د  و   وردى   

      اس  وردى    ى  د ر ۔          د  رت و   رہ    ۔اس 

     ا ا  } وردى{وہ ”:  ذ   م ر         ن   ز د   و س     اس 

      ر    ر        وہ ۔۔۔   م    ار   ' ا رج       ذ د   

   “)٦٤( ،    ر د    ل   ا  وہ ا رت  دہ        ى   ر        

م د  اور  ہ    ۔     :”                    ر ج       ذ    
                                                             

  ۔٢٠١٣ ا ؍٣٠ر و  ذا  –٦٠
61– Suhrwardi, Hikmat al-Ishraq, ed. Henry Corbin (Tehran: Institute d’Etudes et 

Recherches Culturelles, 1993), 114 

ن ،    وں ذ    اس  –٦٢ ڈ ا    :د    ر
Sajjad H. Rizvi, “An Islamic Subversion of the Existence-Essence Distinction: 
Suhrawardi’s Visionary Hierarchy of Lights,” Asian Philosophy 9:3 (1999): 222. 

63– See John Walbridge, Leaven of the Ancients (Albany, NY: State University of 
New York Press, 2000), 19; Rizvi, “An Islamic Subversion,” 222: “Suhrawardi 
redefines Wujud as Reified being and as such he rejects it;” John Walbridge, The 
Science of Mystic Lights (Cambridge, MA: Harvard University Press, 1992), 40-55. 

64– Rizvi, “An Islamic Subversion,” 222. The Reference is to Hikmat al-Ishraq, 61. 



 
٣٨ 

   اس    وردىں  “۔  ں  د ،  ، و   ر ت    م   ا  دو ذ   ر دات   ِ

۔  ر     م     

    ا
    وات    ر    د و  وا{و     ِ  ذ      } روا   ے   اس      ا

    د   ۔ ان      ت        ا      د    اور     د     ا        د د

۔ ' ا' ادف         ں ر       ا ق    ‘ارادے’ اس   ’ اور   ‘ ) 

۔        اس   ،   ،    ارادہ ۔)ا     ر                 ت    )٦٥(   ، ا

    د          اور     ں         ا   م   ا   از  ا ر     ر        اور ارادے،

   ا          د ں  ؛   و ر اور ارادے     دو  وہ   ں  د   

۔   ارد  )٦٦(   

  ۔ ان      ت  ا  اور ا     ر   اس  ت   ِ        د د     

        ے وہ      ض   اس           ت      ۔ ا     ض  د 

۔    د د   وہ      ج   ا    آ  ا  ا           ز      ر     

   روا  ا          اور د  وا   ِ            رد   ر     رہ    

     آراروا    ا            د ا   د    م ا ا    ان       رد  اس   

 زد      اض   ا  ا  ا         د    اور  ں اور     د    ھ     

ر    آ     ۔    آ   در    ”: ا   ا       دت    ا ف      ا  و    

  ں )٦٧(“۔   ض  د      ا       اس         رد  د   اس      رہ     

۔       ام    ا

  ِ      راے  ۔ان      ِ   اض   اور ا  ا         ض ِ  ت ا

۔ ب  ن   ا       ا          زم آ        ”د  وا         ى  او د  ِو
                                                             

،  : د  –٦٥    آدم)ء١٩٤٩، تاب العربيدارالك :وت( فصوص الحكما   ۔١، ، 

ان،   –٦٦  و  ا ل اور ا   ۔ ٢٨، ا

  ۔٥١:٥٦ ،القرآن    –٦٧



 
٣٩ 

 آرزو     د د   اور       آپ   ا د  ۔     اور   د  آپ   ا د    ِ ذات  

ى  دو ى  او د   ِو       ى   دو           ى   د   ں  ۔             

  ا   ےا       ِ     ذات  ِ   وا         ا     ۔            ن  ا

       د       د        وہ ۔        ذات ِ     د    آپ  ا   د    

 )٦٨(“دے        د   ى ٰ  د       ت   اس  ل  ِ ”رے    وا         ا

۔       ذات  ِ   ا   ےا       ِ     ى ”ذات   د ں         ا  ٰا

 ا ِ       ت   ِ  اٰ         رت             د       ا        اور  

          ال ا ں  ۔      ڑ د  ا        اور       وا    د   ود

؟  ادف    ى    ح     ا ى    د

ِا –٤    اور     ا
ے   اس     ا ِ   ق        ر  دو   و        اب   ں  

    ع       اس     ا ِ     م        ہ      و   ں  س ا    

      د       ت     وہ      ى   د    ان    ر     رے  ں  ۔ 

     ا ِ  ز    اور اس  ا       ا ں  ا ى    ى اور    ر ت      ا

     ۔        ود   ى  وا د  و اردے            اہ ِ     ِ

ت         د   ار رى   ا   ود     ا    ارا   ر         وات   اس 

۔    ر     ر  ى اور  او د  و ں    د    ان        ِآ

    ود   اور                 اس          ن    ِ  ا  وا

      ى    ن ا   و        ا  ا  وا     ى    ۔ ا  ز”:  

  ،    د  د ت      ود        وا  ر           ل     

 دور     وا       ۔ ‘  ’    ر   ا ى   )٦٩(“ آ             

رت   د اور دل اس    ھ     اس  ت     اور    ت        ل     

                                                             

ان،   –٦٨  و  ا ل اور ا   ۔ ١٢،  ا
69– J. C. Mackenzie, “The Infinite and the Perfect,” Mind 13:1(1904): 359. 



 
٤٠ 

  ،     ں           ں  ا د     ۔ ان   ں  وا  ا   

(Empedocles)  ار د      وا     وا     ن   ر              ا   ى     

 )٧٠(۔     ں   ا        ذ ر   ا  ں    اور اس      ں       وہ او

          اور   ،  ۔ (Apeiron) “ود” ا   ارد    )٧١(      ل      ود  

  ں      د ا      اور   ، ر    ان   ،  رت     ا  ا دہ   ز ن   ! ر  ا

 تب   وہ  رم  و    ود ”: ِ   ، )٧٢(“ا     د   م     ا   و  ِاور 

”  ں       ا    “وا”  ر ى   اور    ودں     ؟ ۔۔۔ ا      ا   اس 

(Apeiron)  اس     اس                د         اس     رت   

۔     ازہ   )٧٣(“ا ِ       ا ن   ِ   ر     ا   ا  اس    ل       

      ا  آر  آر و ۔      وا ح ڈا   ن    ”:ر            اور ہ

ر      اور ا ن ود  در    اور                          ات 

۔ دار ادا     ا      “)٧٤(      ں  ر ان         ا       ر     اے ڈ و  

ا       ں          ا     ارد    ا        اور  ا ۔ اس    ر    ا

 اُ ح     ا    اب س      ِ ر       ن   ر   ا ۔      ب   ‘ود’ ا

۔         ح  ا  )٧٥( “ آ    وا     ود   اور    ود       ا  ا

          ر د      ام  دہ اس ا       ِ ا                 و 

ل  ت      ر   ت        ود     ا   وى       ا    ا

     ا     ت     اور ا  ۔ا               ذ      ى   وہ   
                                                             

٧٠–    د ر    و رخ ا     ۔ِ   د ار     ا ن   ر         
71– Kathleen Fareeman, Ancilla to the Pre- Socratic Philosophers (Cambridge, 

Massachusetts Harvard University Press, 1983), 1.  

72– Enneads (London: Penguin Books, 1991), IV, 3, 8. 

73–  Ibid., VI, 9, 6. 

74– A. H Armstrong, “Plotinus’s Doctrine of the Infinite and Its significance for 
Christian Thought,” in the collection of his papers, Plotinian and Christian 
Studies (London: Variorum Reprints, 1979), 47.  

75– A. W. Moore, The Infinite (London: Routledge, 2001), 46.  



 
٤١ 

        ا  آل      ى    ود    ا   اور  ر    د   و     د  

  ا   ت       اور وا    او   ۔اس     د     ھ     ' 'ر          

م      وہ ا  اور ‘وا’     د  ’‘ (Nous)  د   ۔اس     ر   ے در  دو  

       در ى اور    ر ذات    ر     وا   ر        :ِف 

” ،     ے در  دو     ع  وہ ں اور         اور اس      د ا

 ،   ى   دو  ‘وا’  ا      اس   ا       ى   دو      وا            

           اور وہ   ں     ذات   ا د اس  د ں ع   و  اس   و ل    ِ اس 

    ۔   “)٧٦( ”   )وا(اور وہ   ں           ح       اس 

۔      اور              )٧٧(“ وہ 

ب       ،     و    ا   ں       ا      ا   ر     ا

ت   ِ ا        كلام فی محض الخيرال   ا ں    ا۔ ا         م     

      ود             ہ    ب  ۔ اس  دہ ر  ز        ان   ا  اس    ب      ار

ى  د    ا    او ر       اور     د ر د اردے ٰ ا   دى      ت   و و     ۔ ا

   د  د   ط  ا        ”( ا      ا       ت  و ر      

ت )٧٨()“   ۔      ر  ا        ا دہ  ز ر    د  و   د    اس    ے  دو

   اس       ۔ اس          ر  ت اور د،   و     ں   ا ورا ت ”:   د  و

ورا    ں  ر دو ۔ وں ؛اور                دہ  ۔۔ا  ز ر  ت اور     اس 

      ت  ۔  اس و ر   ا   دہ   ز ں   ان دو  ا  ا   اور  وہ      ، وا    

؟        ا اور     ت   و   ت  م )٧٩(“     ا          ت وا     ں   

   او ت'  ، ' و          ا     ر  ت اور    دى   دو    د   و

                                                             
76– Plotinus’ Enneads with an English translation by A H Armstrong (Cambridge, 

Mass.: Harvard University Press, 1988), III.9.7. Emphasis added۔ 

77– Ibid., VI. 9.6. (Volume 6, page. 327).  

78– Proclus, The Elements of Theology, translated by E.R. Dodds (Oxford: 
Clarendon Press, 1963), proposition 88, 79-80. 

79– Ibid 123. 



 
٤٢ 

   وا ا      د   و     ن          و    اور و  ا د  ِ و ۔ او      او    

 ا  وا در    ت  ر اور  اد     ۔ ا   ھ       )٨٠(  

  ل                   د   ر    وا    رو  اس  رت        ا

    ان   و  ا  ا             ر اب     ا ش   آ رات    و

  م   وہ  ے  ں   ۔    ، در    د     ۔ ا    آ     اب ا ى      

   
   ا    و             م،     م  زى     ا   ظ      ،   

          ر ان     ان  ق      ر ى     ن  ۔       ں  ِ    

   آ  ا   از  ا ہ    ا          و ف      ل   ا ۔ ا        

    ان   و  ا  ا ں       دوں  ى       اس    ،       دى   

 ا   رى    رى   اور   در     ِ ۔ م       اور  ا  ا          روا

ات   ٰ ى ا    ان    م    ا  اور اس  د ت   د دہ أِ    رى  ۔   دال  ت 

                 ا م     ان            وہ     م   ا       ۔ 

 ا                  ا             اس      م         

            ِ ںر  ا م     ان  ا     د ں        ا      اس           

  ۔   ر             ِ ا   د 

  
  

  خ خ خ خ خ

                                                             
80– Ibid., 91. 
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