Pk oAb AT f v

DOI: https://doi.org/10.52541/fn.v5814.908

:Gtgrl?cdm_.,l Y
o Flo LI 45 WU 147 ool

3
@)l/“;‘.’/e—:’.

Greek Goblet, Indian Wine:
A Critical Examination of ‘Abd al-Hamid Kamali’s
Critique of Muslim Metaphysics

Qaiser Shahzad®
ABSTRACT

This paper introduces ‘Abd al-Hamid Kamali’s work,
focusing on his True Islamic Philosophy project and
discusses it vis-a-vis Igbal’s Reconstruction. It critically
examines Kamali’s claim that by accepting Neo-Platonic
influence Muslim thinkers deviated from fundamental
Islamic intuition, embodied in three principles: non-
delimited Being, transcendence, and relation. It also
considers his historical claim that Neo-Platonism itself
was a synthesis of Greek and Indian intellectual
tendencies, disparaging the infinite and reducing Being to

consciousness. It is shown that despite significant
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differences between their projects, Kamali’s work can be
considered a continuation of Igbal’s Reconstruction. Thus,
contrary to his claim, Muslim philosophers, theologians,
and mystics did not directly deny divine infinity, nor did
they identify consciousness as the foremost onto-
theological category. They awarded primacy to divine
oneness or immateriality and derived other categories
from these. The claim about Greco-Indian synthesis is
also examined and it is shown that such synthesis not
only did not take place, it also could not have happened
because Neo-Platonism rejected the prevailing Greek
tendency to disparage the infinite and Plotinus held that

the One Who does not think is beyond intellect.

This paper consists of three parts. The first part
introduces the life and works of Professor ‘Abd al-Hamid
Kamali while in the second and the third parts, we
present and critically examine his True Islamic Philosophy

project respectively.

Keywords

‘Abd al-Hamid Kamali, Islamic philosophy, Greek
philosophy, Neo-Platonism, Indian philosophy
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Summary of the Article

This paper introduces the late Pakistani philosopher ‘Abd

al-Hamid Kamali’s work, focusing on his True Islamic



Philosophy project and discusses it vis-a-vis Igbal’s
Reconstruction of Religious Thought In Islam. Throughout
Kamali’s writings, there runs a vehement critique of the
influence of Greek metaphysics and ontology on Muslim
philosophers. This critique, however, is paralleled by a
positive endeavour to formulate three fundamental
principles for a new philosophy of Self which he claims
could be considered in line with what he repeatedly calls
“fundamental Islamic Intuition.” These three foundations

»

are “Un-entified Being,” “Transcendence,” and “Relation”
and are respectively elaborated in his three papers which
he published in the 1960s. The notion of fundamental
Islamic intuition, which has never been precisely defined,
is the touchstone of true Islamic philosophy as envisaged
by Kamali. In the first paper, Kamali identifies the
essential content of this ‘intuition’ as “non-delimited
Being” and provides two more features of the said
intuition. In his paper The Categories of Space and Time in
the Islamic Cosmological Intuition, we learn that Islam’s
basic (cosmological) attitude is averse to posting
mediators (e.g., the series of intellects between God and

the material world).

Kamali maintains that Muslim philosophers, theologians,
and mystics subscribed to and developed metaphysics,
cosmology, and theology far removed from fundamental

Islamic intuition as they accepted the reductive
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identification of Infinite Divine Being with Self-
Consciousness. This most un-Islamic move led them to
compromise the three essential constituents of
fundamental Islamic intuition mentioned above,

especially God-World transcendence.

The basic philosophical attack on the doctrine in
question is Kamali’s attempt to show the arbitrariness of
the choice of “consciousness” as the primordial
delimitation of Divine Being. He, therefore, asks, “under
what principle Ultimate Reality is first entified into Self-
Consciousness? Why should the first entification of
Ultimate  Reality or Consciousness be  Self-
Consciousness? Why can’t it be consciousness of Other?
Then why should entification exhaust in the relations of
Self and Non-Self? It can as well be something which is
neither.” Kamali also claims that the transition from first
determination to the second involves ignorance or
darkness. That is to say, God acquires an indirect vision
of Himself only after unknowing or disregarding the
direct vision of Himself. In other words, He sees Himself

in the other only after He stops seeing Himself in

Himself.

In contrast to this counter-Islamic-intuitive thought,
Kamali presents premises, which “lead us to a principle of
“self-consciousness” where the Self (dhat) is not exhausted

by “consciousness of the self” and does not consist purely
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of self-consciousness but is much more than its self-

consciousness: It 1s will, free, formless, and infinite.

Thus we get, via a critique of Muslim metaphysics, and
disinfecting it from Plotinian virus, the first principle of
truly Islamic philosophy, that is, Being is Infinite and
non-delimited. This principle along with two others,
namely, transcendence and relation, constitutes the

building blocks of truly Islamic philosophy.

We inaugurate our critique of Kamali’s project with a
comparison of Kamali’s critique with Igbal’s work and
show that Igbal and Kamali also share an openness to the
modern developments in sciences as useful for their
projects. However, to the extent of his project under
consideration here, Kamali’s interest 1s in a much
narrower area of modern knowledge, namely modern
developments in logic. Other sciences like psychology,
biology, and physics do not loom that large. However,
although Igbal speaks of the adverse influence of Greek
philosophy on the Muslim thought, he also talks much
about the intellectual revolt of Islam against it and
interestingly mentions Ishragi school of Suhrawardi
among the rebels, while the latter has been criticized by
Kamali as a follower of the Greek philosophy. Although
the belief that there is an unbridgeable chasm between

the spirit of Greek philosophy and genuine Islamic
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thought is shared by Igbal and Kamali, the former does
not accuse @/l or even most Muslim thinkers of having
fallen prey to Greek influence. It is shown that despite
significant differences between their projects, Kamali’s
work can be considered a continuation of Igbal’s

Reconstruction.

We also critically examine Kamali’s claim that by
accepting Neo-Platonic influence Muslim thinkers
deviated from fundamental Islamic intuition, embodied
in three principles: non-delimited Being, transcendence,
and relation. With evidence from their texts, we show
that Muslim philosophers never identified knowledge or
consciousness as the essence of Divine Being, but
attributed it to Him always as an implication of some
more fundamental quality. Thus, contrary to his claim,
Muslim philosophers, theologians, and mystics did not
directly deny divine infinity, nor did they identify
consciousness as the foremost onto-theological category.
They awarded primacy to divine oneness or

immateriality and derived other categories from these.

We also consider Kamali’s historical claim that Neo-
Platonism itself was a synthesis of Greek and Indian
intellectual tendencies, disparaging the infinite and

reducing Being to consciousness.

The claim about Greco-Indian synthesis is also examined

and it is shown that such synthesis not only did not take
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place, it also could not have happened because Neo-
Platonism rejected the prevailing Greek tendency to
disparage the infinite. Plotinus held that the One Who
does not think is beyond intellect. We show that since
Plotinus did not disparage the Infinite, he did not have
the “Greek goblet of finitude” in the first place, which he
could have filled with Indian wine. What is more, in
Plotinus’ thought there is no place for the fundamental
Indian  intuition that regards “individuation of
consciousness as the origin of cosmos and cause of
multiplicity.” For one, the fact that nous i.e., soul or
intellect is accorded the second and not the first place in
Neo-Platonic hypostases is itself enough indicator of the
fact that the first principle is beyond intellect. So, the
One is not only beyond thought but also beyond self-
thought.

Kamali’s work, a small portion of which is critically
examined in this paper, stands out in many ways. In the
context of Pakistani intellectual history, he is among few
writers who have made serious attempts not only to
elaborate and interpret Igbal’s thought but also to
develop it. His attempt to construct a philosophy truly in
line with fundamental Islamic intuition, discover its three
foundations (infinite being, transcendence, and relation),
destrukt the whole Muslim metaphysical tradition is

highly original and very remarkable. However, we
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identify some problems, of historical and philosophical
nature, in his analyses and claims. These flaws put a
question mark over the feasibility of his larger project of
creating a truly Islamic philosophy. However, despite the

ambiguities involved in the notion of “fundamental

>

Islamic intuition,” its remaining two ingredients namely

transcendence and relation demand full-scale treatment.
So does his remarkable set of essays on Muslim theories

about the nature of space and time.
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48— Ibrahim Kalin, Knowledge in Later Islamic Philosophy: Mulla Sadra on Existence,
Intellect and Intuition (New York: Oxford University Press, 2010), 45 and 38.

49— Alfarabi, “The Knowledge of God,” in Traites inedits d’anciens philosophes
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1911), 21-22.

50-  Al-Farabi, Mabadi’ ara’ abl al-madinat al-fadilab, ed. and tr. Richard Walzer as
On the Perfect State (Oxford, UK: Oxford University Press, 1985), 57.
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Sajjad H. Rizvi, “An Islamic Subversion of the Existence-Essence Distinction:
Suhrawardi’s Visionary Hierarchy of Lights,” Asian Philosophy 9:3 (1999): 222.
63—~  See John Walbridge, Leaven of the Ancients (Albany, NY: State University of
New York Press, 2000), 19; Rizvi, “An Islamic Subversion,” 222: “Suhrawardi
redefines Wujud as Reified being and as such he rejects it;” John Walbridge, The
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